Caste »and Social Domination

Most of the
structured hierarchically. It is the main part
of their culture. This view extends from
caste system to food, power & position,
language, sex, wealth and so on. The concept
of dominance and subordination is common
among the Parbatiyas and Newars in Nepal
as it is determined by caste. In addition to
it Barna system also contributed to it.

-eastern societies are

Social domination the rural
populace including Kathmandu valley is an
old practice. Its history goes back to ancient
time. The traditional Hindu society has been
hierarchically structured. Later on professional
division  of the society ultimately
introduced caste system which is the main
component of social dominance in Nepal.
This system was first introduced by King
Jayasthiti Malia of Kathmandu.? Since
then it has not witnessed significant changes
in the hierarchical status. Thus, it has deep

among

rooted norms in the formation and setting
of Nepalese culture. Perhaps the lower
strata and other menial groups in the
society are showing growing interest on
‘Sanskritization’.. Although the higher strata
still remained as a dominant class. Al

-Shanker Thapa

things, groups and people must fit in higher,

equal or lower strata. Castesare either
superior, more or less equal or inferior. This

view is not limited, it extends to gods,

animals, food, clothing, language, occupation,

social respect of Darshan and Namastey eic.

This social hierarchy denotes social ine 1ualities,
status  differentials, power, etc. The higher

strata dominate their subordinates. They in

turn seck to dominate te them who belong to

a lower strata.?

““Man is superior to woman. She maust.
obey his just orders.’” This view is equally
applicable to the Nepali Muslims.®? A
mother is superior to children. She always
dominate and impose her way of thinking
over them. But the situation is somewhat
different when a son attains puberty or
adulthood. A child must obey his seniors,
bat it is seen that even a younger sibling
is dominated by a child. It continues from
generation to generations. Thus,. it is clear
that those in authority dominate those who
lack it.*

In fact, social domination &  sub-
ordination is the major component of culturs,
But there is variations in degree of



.observance. Even in advance societies it is
.observed in term of _wéalth, power &
-position  and human relationship. But in
.countries like Nepal and India it isa
common phenomenon. Therefore, it remains

.at the axis of our eulture. Its absence or
eradication means lack of the major
.component of socio-cultural phenomenon.

The lower group is always dominated
‘by the higher ome. It creates various social
dynamics. Governing factors on social
.dominaiion are-caste, religion, wealth, language,
education, intoxication, occupation, political
behaviour, social unity, matrimonial alliances,
and so on. In practice factors like wealth,
-political power, education, occupational
status and so forth operate within, as well

.as between, castes to produce important
internal inequalities of status. But
sometimes in  the Indian caste
system, it is these inequalities and status

differentials which lead to caste fission and
sub-caste formation validating this claim by
.a modification of their ritual behaviour in
the  direction of accepted Brahmanical
standards.® But in the Nepalese case
.considerable prosperity and wealth despite .
‘their low social position  remains so far
-without  influence on their position in
interpersonal relations.® Social domination in
.a sense is the prestige. So, every strata prefer
‘to dominate its belonging groups. Caste
“hierarchy is the main functioning element
-of socio-cultural order in Nepal. The caste
system not only depends on the main-
‘tenance to a status equivelence of the
individuals  belonging to the same caste.”
It is a traditional Hindu culture. It led
to the static socio- cultural life in the rural
-areas and people are culturally habituated to see
things in term of traditional forms.2 This
type of socio- cultural trend contributed to
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the stronghold of caste system in the country
among Parbativas and Newars ultimately
contributed in  maintaining the practice
of social domination. Caste concept is the
major functioning element of social domina-
tion in Nepal. But in such a society where
there is caste hierarchy also exhibit social
domination determined by other  factors.®

Caste is determined by birth which
is natural. In a general sense man belongs
to a caste. The verses in Byakarna Shastra
clearly noted-'?

“arafa ggw sufg fagErET a9 w1
gRqeq fAafear mEw AW @g W

In the same way the Mahabhasya text
further explained-

st fameat geqes qaag g |
sredfagt agaal at sufasaa fag

But during the course of time caste
has been evolved to different nature
dividing the whole population to various
groups. The population breakdown by caste
& clan have been stressed because there are
contexts in which cleavage between the caste
is relevant whereas in others the dominant
cleavage is between the clans of the high
castes.!? Yet, even the hierarchy of castes,
appears to determine every individual’s
status and function in the society of = Nepal.23

The Kshetriya and Baishyas  groups
are of  identical stock but of
considerably lower status than Brahmin. They
must put their forehead on a Brahmin’s foot
as social morality prescribes. In the same
way, the Sudra or untouchables do
Namaskar (Darshan Malik or Bajey: i.e.
“‘tespect my lord”’ or priest) to him. Although
it isa form of respect but almost determined




by their dominant status. It derotesto the
-gocial stratification in the Nepalese society.
A Brahmin is recognised as the mediator
“between man and god. 1 It has accumlated
a higher degree in giving social respect.
“In fact itis rightful to say in the Nepalese
. context that-15

greget  gwmaNg  waawg g w4y

faar gat fasnfaarg grguegal faan: n

(A Brahmin of ten years of age is
“ like a father of a hundred years old Kshetriya.)

The high status in the caste hierarchy
is by no means always correlated with a
"high economic status, and many Brahmin
-peasants are no wealthier than their
neighbours of other ethnic groups.

The villages around Kathmandu city have
“heterogeneous caste and ethnic composition.
“n such areas castism is more clear and strong
- than other homogeneous villages. The Brahmins
.occupied highest status in the social structure

followed by the Kshetriyas. It is a traditional
phenomenon regulated since Vedic and early
“Vedic era. The term Brahmin denoted toa
~scholar in the Vedic civilization. They socially,
religiously and culturally are authorised to
. dominate other lower caste groups who lacked
the authority status and power. The higher
- strata occupied dominating status. It lead them
- to favour the hierarchical social structure in
-the country. It creates various social dynamics
in the hierarchical social context. Particularly,
~the untouchables have been dominated in a
supressing degree in the society, do not
~fayour to maintain castism and socio-cultural
- differentiation because they have been
influened by the process of Sanskritization.
But lower caste group is supposed to give
respectful tribute to the higher strata. The

tlegal code of 1910 V.S. -has clearly

demarcated between high and low caste
and secured the dominant position of
the higher caste.1® The fixation of punishment
by the law was determined by castes
status'?. It has clssified caste vas CHOI
CHHITO HALNU NAPARNEY (touchable)
and CHOI CHITO HALNU PARNEY
(untouchables). The former is pure caste
whereas the latter indicated to the impure.
Interm of the hierarchy of dominance and
subordination this division is fundmental-
the first order of segmentation in fact. The
caste has continuous hierarchy running from
the Brahmin at the top to the lowest caste
of untouchables at the bottom. . The
demarcation line between them is ‘Water Line’.
Any type of change below the line is
irfelevant to the caste in the dominant block
so long as this change does not affect the
basic pattern of collective dominance and
subordination that exists between two
blocks.® If a member of higher class is
contaminated by an untouchable he must be
purified by Sun Pani (Gold water). It may
be called return of caste. Perhaps it is a
surmon to particular person not to rep:at
such an incident of contamination. Although
it has been changing in major urban areas
but still remain as a traditional norm in rural
areas. The civil code of 2020 V.S has declared
equal  social status of all  citizens
discriminating the conception of caste.® It
has brought some changes in the way of
thinking,

But people are well trained to think on tradi-
tional way. Socially, the institution of Brahma-
nism is highly celebrated phenomenon in the
Nepalese. society. The Thakuri and Kshetriya
rulers since Baisi and Chaubisi era lent the
whole power of the governmental machinery
to the enforcement of Brahmanical values



and invested the Raj Guru (Royal priest)
with the authority to regulate behaviour in
many spheres of life and to adjudicate
caste disputes.?® 1In all and every rituals,
religious festivals and observance of sacred
medias etc, his presence is compulsorily
required. But growth of urban culture and
process of “Westernization’ have somewhat
lessened the roles of Brahmins the
society. But Brahmanism in its traditional
form is ‘profit and prestige’. But this
changing pattern has not brought revolutionary
changes yet to keep all castes in a linear
form. All these factors contribute to main-
tain a traditional society, orthodoxical outlook
on social behaviour and  static cultural
phenomenon. After all a Brahmin always
procures Brahmins. They have their most
important social links within a rural society.
They are usually priests with clients (Jajman)
with a very wide area and wealthiers among
them are money lenders.2? Their relation
with pure castes is Jajmani tic. But
professional service and agricultural labourers
link them with lower caste. No doubt
that the caste specific work of a Brahmin
is to be a priest to serve up to
Baishya level. But sometimes their superior
status keeps them from socio-political
activities. In some parts of Nepal the
Brahmins never contest election as they
have to mix up with- various caste groups
as a political leader.?? They remain as a
dominant group in every societies whether
they survive through ploughing.?® In turn of
their domination every group dominate their
subordinate.

The Kazi (nobility) isa respectabie
term used to  addressa Kshetriya. They
form ideally a homogeneous, endogamous

caste free from the tendency to split into
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status determined subdivisions characteristic-
of many Indian castes. In the absence of”
status differentials  between numerous
named clans, they appear as an  ethnic
group conscious of its identity despite
of its dispersal over the greater part of"
Nepal.?4 They are subordinate to Brahmins
in the hierarchy.

The Sudras or untouchables are at the -
bottom of the hierarchy. Majority of them
live in deteriorate financial condition. The
caste  system discriminates their  social
status and gulf between high castes and.
untouchables. Untouchability is limited to
the caste society of Parbatiyas and Newars.
They are treated as untouchables even by
their tribal neighbours. There are large
number of untouchables in Nepal, and some
of them achieved considerable property
despite of their low status. But such wealth
remains so far without influence on their
position  in interpersonal relations. 25
They have scparate residential areas in the
village.

An untouchable can buy goods in
village shops. But he must keep himself"
from touching to others. Usually, they are
addressed in such a style normally reserved °
for lower status people whereas he must
address using respectful terms to members
of high class. Basically, the untouchables
within the Parbatiya and Newar social
structure are Hindus.28 But  sometimes
cultural behaviour differ to the higher strata.
There are differences in kinship and marriage
institution.?’ Sexual intercourse and
interdining with untouchables are among the
greatest offences in the society which a
member of clean caste can commit and
excommunication is the  automatic conse-

quence. Although, the existing civil code-




Caste:..x:

diserimingtes castism, there are nevertheless
cases of high caste living with untouchable
womniéti: = They thereby loose their caste
status and completely cut themselves - from
the society of their kin and caste fellows.?
Now -a—days th: untouchables Damai
(tailors), Sarkj (shoemakers), Podey (sweepers),
Kasahi (butcher), and other are ihereésing]y
realising that as a group they belong to the

Nepalese society. They began to believe on -

. the notion that-

‘All men are equal.

Caste has been abolishsd®’
But ex1stng social structure and stratification
led them *0 the statiis @f syB @f&}ﬁ&i@ Ei&sg

Social Dbfiiifagtion - A micro level
study in @ ﬂﬁﬁélese village:-
A re§eéi‘gﬁ fchedule was pursuaded in
Katunje viilage laving heterogeneous ethnic
character to excavate facts relating to
* social domdjnation. This #fticle is#Hs Fesiit
of the fielit Feseaieh.

Katunje is one among twenty one “village
panchayats in Bhaktapur district. It adjoins

town padchayat ih the AeFth  Wwhereas |

other parts adjoini. fo other village pancha-
yats. At present this village is evolved as a
sub-urban area due to availed modern
physical facilities, educational opportunity
and easy convenience.

It represents kaleidoscopic divergent
ethnic view of the Nepalese society. The

major  ethnographic  feature” is  its

heterogeneous culture. It is inhabited by all
four major caste groups ‘i.e. Brahminsand
Jaishis, kshetriyas, Newars, and Parbatiyi
untouchables. But the village population is’
predominantly occupied by Brakmiiri apd

ksyetriyas. Thus, it may be -considered as-

‘a representative village to study heterogeneous

Nepalese culture: ThlS is the - major .catse
to pursue. field - résearch in this villageé: to

study -interrelationship between caste’ and.

social doniinatien.

The Newars, Damais & Sarkis ate
uhited. within - their clan thai B‘rd’dr'r'zin
Jui Bl aiid kshetiiyas. The1r Guthi orgamzahon.
ciste status aid sometlmes politlcal achvmes
brmg them in a11near form of caste a,nd

oeidl ihtegratiod. Althsugh thale popiilafion.

ne matter what age spend morning and

evening time ‘iR ted stall in gossiping and.

dfinking tea. It is the waste of most
?Iﬂod‘ﬁctive labour. It has brought about
bad impast in the soeisty; If Has decreased

1ﬂ thie ﬁdahty of ﬁﬂ@&ﬁﬁﬂ But such.
§ocio-culturat.

places afe centres  6F
assimilatigh and  iHterasHeH;  Sometimes,
gatherings ledd t8 factlonni éi’hélon Social.
status of 48 Hidividual is ed§i1y observed
ih feg Etalls, Eﬁimnatlon and social discrimna--
tghi is vBIy commbn ib such Ghfitres. The
fiequéncy of untouchables coming to tea.
stalls is low in comparison to :‘high caste
oustomers. :

. Hasiedlly, the villafe $68isty survives.

through agricultural and labour works.
Usudlly, lew caste people are f{arm and
coristruction labourers but .sometimes they
colleet fuel wood from nearby jungle and
sell .in the village. The high caste people-
generally wotk -in their own farm. Besides,
ma]orlty of them- are service holders in

tewhs

Untouchables, during their work are
profijbited from touching water pot and
food, which is used by labourers of other
castes.

 Stilt the practice of ‘CHHITO HALNEY”
is obs.rved by Brghmins and other society




elders. Tt is not so -popular

youths. But it does not mean. that they
have broad outlook to think . beyond the

horizon of caste. In spite: : of . common
festive celebrations in the village, other-
cultural  “traditions ~ have .. significant

differerices.2® Most of - the. rites and rituals are
observed 1ndependently according -to their
tradmon and ‘¢lan: system. The cultural
~ ctivities during”the life cycle hve . variations

. among .. the. between high and
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low castes. ‘In. many
cases their activities and behaviour

concerned with ‘dominance and sub-ordination’.

The status of caste in village tea
stalls which determines ‘dominance and
subordination’ is illastrated in figure Do-1.
‘Even an untouchable ‘can purchase goods
in “village shops. But desired - goods  are
given without touching him or vice  virsa
while  paying.

" Fig.no. |
Generl complu,( of tea stalls and mt,racuon wuh
h;gh/low castv customerb

(D(D(D
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Main cooking boilihg complex

@ — Teamilk boiling complex.

coo — Shopping complex.

[[] — Shopkeeper's seat

\}/ — Customer’s seat (/nside)
Mo —

An untouchable can go- up to this line when nobody

is. sitting outside. All other customers except
untouchables can go inside.

Customer's seat (outside)
— Boundry for untouchables when outside seats are

occupied by high caste customers,

Boundry between Customer’s seating and shopping

complex’ No Customer is allowered to enter here,

are .




The domination in term of caste is

“seen & felt’ in Katunje which is  almost
common. This-is the same case in other
rural parts of Nepal. No doubt that it is
‘a social evil inthe process of social
-development. Therefore, social progress and
ethnic harmony is possible eradicating such
an evil element. In fact ‘castism’in Nepal
-is a ‘cultural reality’ having
socio-cultural progress. '

Foot note ,
*This article is the outcome of empirical

‘research pursuaded in a heterogeneous (ethnic)
Nepalese village confined to intercaste

'relatiohship. The field research was pursuaded

-during March~ April 1988, It has reproduced
various important factors relating to social

-dominance and subordination.
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