(2) Concretion
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(6) Conch-shell

(5) Fruit

(7) Vermilion

(8 Murtard



Notes & Topics

SABDA & RUPA

Every religion has an element of symbolism. Dharma, Mahayana or
Chhos is not an exception. Word or sound and mark or portryal are
characteristic expressions.

We often receive enquiries about hymns and prayers and symbols
and images. Material in answer to such queries will be presented in
the pages of this Bulletin.

Tsong-kha-pa’s Song of Splrltual Experience, orlglnal text with

Iha]ungpa s English renderi ing, is the first item in this issue. A note on

the Eight Auspicious Objects is the concludlng item.

NCS

EIGHT AUSPICIOUS OBJECTS

Tashi (Skt. Mangala or Subha) is explained in Maha Mangala Sutraf
QE'EN%iZjE&E{ (1) and also in Mangalagotraf Q’I]\?"N'@'
%’:ﬂl&r&rqgg';r (2). Both the books define the word Tashi in four

e |
and other ways. Nagarjuna(rr_HQﬁq-) in Surhid-lekha <qa§]-q8\-§:\q-
a]flﬂ') expounded this furthe;j and said that one can gain salvation
¥

by these ways(3).

It is also said that one who knows the Dharma (“5’5]) and

practises it, gains the luck for this world and as well as in the other world.
In this  connection  Jampal Shenien (RERRIN AN A3 )
cxplams thus to understan(l the Dharma is accumulation of learning

( AT /& qﬂ @ ,qu-!& and the good fortune is accumulation

of moral merits (Tqﬂq/aﬂi'ﬁﬂﬂ'@gﬂﬂ')_
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Because the Buddha had blessed (4) the eight objects in order to

bestow good fortune or happiness on the ]iving beings these objects

came to be known as Eight Auspicious Objects. (Wq/qm.:}i&r
E’N.J@R') In Tibetan tradition these objects are displayed after a

consecration or installation ceremony to bestow good fortune or
happiness on all living beings. The eight objects can be explained in
two ways: legendary and symbolic.

LEGENDARY
One can find in the pages of Lalitavistara ( 9%;3-\?;4;!-)

that some of these objects were offered to Gautama the Buddha on
different occasions.  There is controversy about the gods and people
offering these objects. The scholars of Sakya and Gelug were almost
agreed on the following offerings(s).

1. Mirror (345\;’[‘:) —The light holding goddess (q]éqlar‘:jagj
a’i-qéc-ﬂ- )offered the mirror to the Buddha and He rendered it holy.

2. Intestinal concretion k E\r‘g: )— found in the entrails of certain

animals and in the neck of an elephant—The land guarding elephant

(H]:EI"% ﬂg:ﬁ-ls) offered it to the Buddha and He blessed it as a
holy medicine.
3. Curd @f)——Daughter of farmer (a:qagﬁ@ﬂgéﬂﬂ)
offered it to the Buddha and He blessed it as a food free from impurit
(sim) purity
sin).

. Durwa grass erxqy —The Buddha was offered this hol
4 g (/R y

4.9

ass by the grass seller, Mangalam , ¥ am-ay-y  This was blessed

& 5 (& AN,

by the Buddha as symbolic of long life. It is also said that Gautama
attained Enlightenment sitting on this grass, under the Bodhi tree.

5. Fruit (a:%’a]amq)_ wood apple—Brahma (;Qﬂ-;’-)
offered it to the Buddha and He blessed it to be the best fruit.
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6. White conch-shell (5:571-,:\ )———Indra (qgéq) offered it

to the Buddha after His Enlightenment, when he (Indra) begged Him to
turn the Wheel of Law (qﬁam/ g&@“’\ﬁ? ) The Buddha

blessed it and blew it before He preached the First Sermon. It is symbol
f tion as well as the f doctri ¢ ST Semge .
of propagation as w s the fame of doctrine 5_,F 3 N @ a %NN

%’ﬂ.qaép .. I} (6)

7. Vermilion ((‘ia)__ —The Brahman Kargyal (SN’E_%RSN)

offered it to the Buddha and on Buddha's blessing vermilion became
the mark of overpowering knowledge.

8. White mustard (NENAMR’) —Vajrapani (S:ﬂﬁ-; offered

it to the Buddha and Wthh was blessed as a demon defeatlng mustard.

In Rinchen Terzod| ii%i'ﬂ-%r\ﬂé% (7) one finds that the
Brahman Kundali ( EN’E"T‘F&) offered the grass (No.4), goddess of tree
~r

(:‘q:fr‘ %ﬁ) offered the fruit (No.5) and mother of earth (Nj\l
A ;i & offered the vermilion (No.7) to the Jinai.e. the Buddha.
3
SYMBOLIC
[

The Elght Auspicious Objects symbolise the Noble Eightfold Path
(ATALTIFF H’TTT/ QRN AN N AN IR’ )1ald down by the Buddha.

The Noble Eightfold Path consists of—

1. Right Thought ( @rg® FFHeq / W:'R‘T]'lla'%a]'ll')
2. Right Mindfulness ( gra% #fq / N:‘iﬂ.q;\'i"\'q')
3. Right Livelihood ( &%RT afrsftg s q.qg\.a\gq.)
4. Right Effort (qege samae / U\I:'iﬂ'qa %7,4. )
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5. Right Action (@ AT / Ni’i“}'l@'&!&!'@'ﬂm’)
6. Right Speech (g% a]zﬁ/ N:ﬁ‘ﬂlia\ﬁﬂ])

7. Right Meditation (Q‘IZ[%\ gy / Nii’}ﬂa%i&(&ai)
8. Right View ( gwgq9 gfg/w:.ﬁ:rl.ma.g.a.)

Right Thought is the correct understanding of the doctrine and the

thought which gives rise to exposition of the doctrine (8). The mirror
symbolises the Right Thought as it holds the right reflection without
changc.

The great philosopher, Santi Deva ( ﬁq@ ) explains the
Right Mindfulness as meditation on Right Mindfulness which protects
one from ignorance and impiety and sufferings qu}:-wz-iﬁqi-g‘ﬂ;\]-
%@ﬁaﬁ ng:-ga'%g'i':qgs“-@g-g)” (9). Giwang represents the

Right Mindfulness being a medicine, which cures the ailment and keeps
Eone’s mind free.
R =
e Curd symbblises the Right Livelihood as it is a food free from any
impurity (sin).

Vasubandhu’s ( Réq}m@% ) commentary on Sutralankara / N?\"\g
éﬁ (10) describes the Right Effort as the practice of Dharma for Life

Eternal without any difficulty or harm. As we shall see below the
symbolic meaning of the grass is longevity. ’

Right Action is forsaking the sin and adhering to the virtue(ir).
Fruit symbolises success in such action.

White conch-shell stands for Right Speech as it produces a melodious
sound which can put down other sounds. Right Speech is always
free from any faulty statement or evil words.

Vermilion represents the Right Meditation. The great reformer
Tsongkhapa (%EFU-'J) explains that by Right Meditation one can

gain the highest power (12).

White mustard symbolises the Right View. It subdues the evil
spirits as the Right View can defeat the wrong views.
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II

Symbolism of these eight objects can be read from the point of bene-
fit.  Thus Eight Auspicious Objects symbolise benefit either to self

( srene / ;:-ﬁ- ) or to others (q'(]'af/_—ﬂﬁﬁ%’% ) The mirror
represents the sclf and the rest symbolise the others.

Mirror, as one can see one’s own reflection in the mirror, the Buddha
knew all the things without leaving any doubt when He had the vision,
that is the Bodhi (Knowledge). In this way mirror symbolises the self
benefit.

The Buddha’s kind deeds that is deeds for others’ benefit can be in
four ways: quiet “-_«3-\ abundant xrzp y power ~cr
(§), (FA ) POver (57T

and terrific , =T
! ( 37=7)
Generally the quiet service can be performed in two kinds, relief

from illness and ignorance.

Intestinal concretion stands as relief from illness as itself is a medi-
cine and as we have seen above as the best medicine which was blessed

by the Buddha.

Curd symbolises relief from suffering due to ignorance. According
to Uttaratantra the essence of the Bodhi is in the ten stages of perfection

Of a Bodhisattva ‘ -ﬁ\‘%‘;@mqa%y:'z;a ‘ ‘%q'qaq-‘%‘&,q'QQ'éar
Qﬁ"’(rg). In this way curd symbolises the essence of Bodhi ;
the curd being made from milk which contains the essence of all
grasses o ‘@’%Wiﬁgzﬁﬁ;q%l”(u})

Abundant service may be in three ways: life ( %’ ) happiness

( qi'!’ﬁ.i&lﬂ.) and doctrine ( q?ﬁ'lf')

Grass représents long life; in Konchog Tendon’s ( "\’\Tﬁﬂfﬂ"
qgﬁ%’i ) works one finds the name of this grass as Chikah Q%'Wc\
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(15) which means hard to die. Sometimes the name of the grass

is Tshe- phal-dzes ( %’-Rﬁm-g&- ) (16) or the object of long life.

Fruit symbolises the abundant happiness. In Lalitavistara it reads as
“ AR ARV T AN R A Ny gRN RT3 (17), that s, a
virtuous person will succeed. The fruit has the name as Sriphal

RRARIN (18) and the the word Sri (537 is good for

~—

virtue as well as succeess; Sri also means Siddha RFma (19).

R

White conch-shell symbolises the hearing of the doctrine. To under-
stand the doctrine one must hear first and in this way the hearing is

important as it is said in Ustaratantra “qxaqﬂgﬂ'ﬁaq‘a?“
%Qa‘g;g’f\,q&é}q "’(20). Besides the sound of the conch-shell

can drown the other sounds, stands for preaching of Sermon which can
subdue the sound of non-religion.

The power service is rendered by vermilion. Vermilion represents
the power of the know]edge. The Sanskrit word Sinduram ( Fq:q(q\ )has

lost its correct pronunciation and became Sidurra (%Rﬁ’\’\ ) or
Sedura (i“;\ﬁ’\) in Tibetan(21). It has a name as red sand

?ﬁi@*f/é'&l';ﬂgil’- (22) and the red colour itself stands for

€

power when the four services are symbolised by the colours
t

;54'%

RS RIFRTAFEF)” (23)-

The terrific service is tha® of the white mustard. The white mustard
symbolises force. The other name of mustard Kadampakah,

q]ﬁ.‘:\{&]&' (24), means conquest or suppression of evil. The

white mustard is also known as Siddha (25). It is significantly the
last in the display of the Eight Auspicious Objects. It guarantees the
success of the seven previous offerings as well.
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BENEDICTORY

At the conclusion of the ceremony the head priest greets
as follows :

May mirror purify defilements in your thought.

May concretion end your misery.

May curd quieten the three poisons (i.e. lust, hatred and ignorance)
May grass prolong your life.

May fruit fulfil your desires. _

May white conch-shell spread your reputation.

May vermilion make your dominion firm.

May white mustard subdue your enemies (26).

NOTES

I. Kanjur, :qN'RQ'%rgq-‘N- Vol. rr’: p-283.

2. Tenjur, =y*zrar Vol. % . .
) ;1 @:T'N o ? P-337
3. Tenjur, \3:&?\]:{] Vol. =: p.43.

4. éﬁ“ﬂ“i%”ﬂ”\’i@“‘q? :\'*j’é'ﬂl'@%‘ﬂi'gi"QR'N&I'QEE'
by ir}ﬁﬂ%&‘%@ﬂq (published by Sa-ngor-chos-tshogs, Gangtok,
1967) p.2, and Second Dalai Lama’s works, Vol. 2: book No.zg: p. 18,

5. Same as under note No.4.
6 Second Dalai Lama’s works, Vol.2 book No, g p.as.

7. Rinchen Terzod, Vol. g 2R AR ER E A
SEaRAragyaf §orgey pa2 and abo in xgagaRmargs:
2B ERE 4 17 in the same volume.
8. Kanjur, iﬁ-l’f;\-q‘ng-, Vol. g: p.238.
9. Tenjur, ig-&-, Vol. @ Pp-Il.
10. Tenjur, &NN'S&I" Vol. 21 p-228.
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