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portant classification of Vajrakilaya teachings in terms of Four

Phurpas,? considering links between revelatory (gter ma) and
transmitted (bka" ma) sources (Cantwell in press). One of the early
teachings I referred to is a short text said to be by Padma Thod
phreng rgyal po (AKA Padmasambhava)® found within a group of
similar texts on the Eightfold Buddha Word tantric deities (sgrub pa bka’
brgyad) located within a collection of the Fortress and Precipice (rdzong
'phrang) cycle of transmitted teachings. Unlike most texts said to be
by the great guru, the group of texts it is included within has been
transmitted through a clear line of masters and is recorded as re-
ceived by gTer bzhad rtsal (= gNubs Yon tan rgya mtsho) from his
master, rDo rje Yang dbang gter, who is in fact the famous ninth to
tenth century gNubs chen Sangs rgyas ye shes. I see no reason to
doubt this attribution, given that we have a plausible record of the
further transmission down to Myang ral Nyi ma 'od zer, and then
further prominent teachers who passed on the sacred collection in

@ recently completed an article on the early history of an im-

! This article builds on work supported by the DFG Germany under Grant number
ME 2006/3-1, Myang ral’s Codification of rNying ma Literature and Ritual, at
the Center for Religious Studies (CERES) of the Ruhr-Universitat Bochum, 2017-
2019; and on work begun under earlier research projects at the Oriental Institute,
University of Oxford. I must thank Dylan Esler for his help in locating additional
rdzong 'phrang versions, especially that in the mKhan po Mun sel bKa’ ma shin tu
rgyas pa (KM), which has no outline.

2 Note that in this article I am using the word, phurpa, as an English equivalent for
phur pa or phur bu in Tibetan.

3 The names, Padma rgyal po, and/or Padma Thod phreng, appear to be used in
some early sources when the Guru is being presented — or presents himself — as
the enlightened tantric master, while the name Padmasambhava or Sambhava is
perhaps more often used when presenting accounts of the historical transmis-
sion.
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later times, based on a manuscript handwritten by Myang ral.* The
teachings had earlier passed through gNyags Jianakumara, whose
connection with gNubs chen is well known (see Esler 2018: 6), and
Jiianakumara seems early enough that it would seem not beyond the
realm of possibility that our short text may actually preserve a teach-
ing transmitted by the historical Padmasambhava.’ In any case, it is
clearly very early. After completing that article, I have reflected that
the short text in question is worthy of a more detailed treatment, both
because it may give a flavour of the earliest tradition of Padmasam-
bhava's tantric teachings, and because the subject matter of the Four
Phurpas becomes so central to later teachings on Vajrakilaya, and this
short text may be the earliest presentation of it. Thus, I present here
the text and a translation of it, and I hope this will be a suitable offer-
ing for our esteemed friend and colleague, Dan Martin, who has done
so much to illuminate the early history of Tibetan culture.

The earlier article considers at some length the subject matter of
the Four Phurpas, including variations in lists of the four, and their
significance to the Vajrakilaya traditions. It also discusses connec-
tions between this particular short piece and other presentations of
the Four Phurpas. I will not repeat that discussion here, but I preface
the text and translation with a few brief remarks. It is clear that the
text does not represent a self-sufficient practice. Rather, it sums up
the approach to be taken throughout the process of performing and
perfecting the tantric deity practice. As is the case in all versions of
the four phurpa list, it is clear that the four categories are not entirely
separate but illustrate different aspects of the tantric path and goal,
only making sense in relation to each other.

The text in the Fortress and Precipice compilation is part of a series,
each of which focuses on one of the eight principal tantric deities
(bka’ brgyad), and in most cases is associated with one of the early
tantric masters, while the first six specifically deal with the "enlight-
ened attention" (dgongs pa) needed for the practice of the particular
deity (KM: 209-237). The association between "enlightened attention"
and the Four Phurpas persists in numerous later presentations of
Vajrakilaya teachings which no longer link the subject to different

4

rdzong 'phrang srog gsum gyi chings kyi man ngag, KM: 425; see also KM: 27, 59, 63,
76, 83, 100, 106, where Myang ral's teacher, Grub thob dNgos grub is specified as
passing the collection or parts of it to Myang ral. Dudjom Rinpoche's lineage list
for the Fortress and Precipice cycle gives the intermediate figures following the
two gNubs as: Padma dbang rgyal, Tshul khrims rgyal mtshan, 1Dan brtson, Ye
shes dbang phyug, Se ston pa (Dudjom bKa’ ma Volume Pa: 591).

Jhianakumara is said to have received all the Fortress and Precipice teachings from
the Four Wise Humans (mkhas pa mi bzhi), that is, Padmasambhava, Vimalamitra,
gNubs nam mkha'i snying po, and either Vairocana or g.Yu sgra snying po.

5
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types of "enlightened attention" needed for the other principal dei-
ties.

The teaching is in Padma Thod phreng rgyal po's voice. At the
outset, he proclaims his identity with the deity Vajrakilaya, and at the
end of the text tells us that he wrote it at the rock cavern of Yang-le-
shod, famed throughout the Vajrakilaya traditions as the place where
Guru Padma displayed his realisation of the Phurpa deity. A poten-
tially confusing feature of the presentation is a phrasing apparently
so reminiscent of Treasure revelations: annotations on the title sug-
gesting it to be sealed by samaya; the final seals at the end; and above
all, the statement that rDo rje Yang dbang gter has hidden the text as
treasure in entrusting it to gTer bzhad rtsal. Many of the other short
texts and sections of this Fortress and Precipice collection give similar
statements, and even more share the seals which serve to mark off
many of the sections. Yet although the language is reminiscent of
Treasure revelation, a careful examination of all such wording
throughout the compilation led me to the conclusion that at this early
stage, such phrasing was not confined to the revelatory traditions,
and that in this case, the idea is simply that this is a secret tantric
teaching hidden in the mind of the recipient, so that it can later be
transmitted without corruption.®
In the initial introduction to the topic, the first reference to the bodhi-
citta phurpa apparently refers to the broadest category: the phurpa of
the enlightened mind, rather than the specific bodhicitta phurpa which
is one of the four, and referenced in the idea of sameness or non-dual
union in the final words of introduction.

A more extended comparison with other early sources on the four-
fold classification is made in the earlier article. I do note here, howev-
er, short specific parallels with two texts in Myang ral's Eightfold Bud-
dha Word, Embodying the Sugatas (bka’ brgyad bde gshegs 'dus pa). As
mentioned above, Myang ral is a key figure in the line of transmis-
sion for this Fortress and Precipice collection, as well as the fount of the
Eightfold Buddha Word revelatory traditions. In general terms, those
familiar with teachings on the four phurpas will observe that the im-

This is discussed at greater length in the previous article. In brief, I reiterate here
an example of the early lineage transmission, in which each master "buries" the

text as "treasure” within the heart/mind of each recipient (gg:’b’ﬁ'@'&m&u‘irqa&&!r
- gRARpaR g Ry Sy suardRGuiagyy JeEReRsR TR Epag

) AR S ngRERprgy SvagsRegleedahRaan) KM: 126). Note also
an example of gTer bzhad rtsal "burying" a teaching inwardly (“13"':’@53“@”’\'@“"

~

AN, KM: 200; 248).
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agery in this short text is very much in line with standard presenta-
tions found throughout rNying ma traditions of Vajrakilaya. How-
ever, perhaps one aspect stands out as a little distinctive. This is the
treatment of the uniquely special bodhicitta phurpa, which concerns the
tantric practice of sexual union. Generally, this bodhicitta phurpa is
linked with yogic teachings on the channels and airs (rtsa rlung)
which may emphasise the avoidance of conception, yet here the fun-
damental purpose is stated to be the production of bodhisattva chil-
dren,” a purpose which fits well with hereditary transmission so im-
portant to rNying ma pa mantra practitioner (sngags pa) traditions.

As typical, the material symbolic phurpa is primarily to be associ-
ated with the rite of release or liberation (sgrol ba, bsgral ba), and its
purpose defined in terms of protecting the Buddhist dispensation,
suggestive of clearing away outwardly manifesting as well as inward
obstacles of mental conceptualisations. Yet it is interesting that the
presentation here rather merges into the final section which focuses
on the main principles of the practice as a whole. Thus, here the sense
of an equation between the practitioner, the deity, and the phurpa
implement is rather pronounced.

The text concludes with the classic categories of body, speech,
mind, qualities and actions, all of which are to be in line with pure
vision, in this case connecting with enlightened attention to the four
phurpas. One's body is the buddha body of the deity, whatever one is
doing. One's speech is the deity's mantra and the mind is constantly
attending to the enlightened attentions. Thus, the buddha qualities
are continually present. The buddha actions are the tantric rituals,
but they are also nothing other than the expression of primordial
buddhahood. Such enlightened attention to the four phurpas is
summed up in the closing words as, "flawless and uncontrived".

Text and Translation

I have not attempted a critical edition, but simply present an eclectic
text; there are in any case mostly minor variant readings. I have fol-
lowed the pagination of the bKa’ ma shin tu rgyas pa mKhan po Mun
sel edition Volume Ju (KM) which reproduces the same manuscript
and gives the same pagination as the mKhan po 'Jam dbyangs edition
Volume Ha (KJ), although KM includes a few minor spelling correc-
tions, which have most likely been introduced by the editors. The
later computer input version (KT; this text is found p. 258-262) intro-

7 This purpose is shared with the presentation in the two texts which deal with the

topic in Myang ral's Eightfold Buddha Word, where it is developed at slightly
greater length. It is reflected also in later teachings which appear to derive from
Myang ral but does not otherwise seem to be witnessed widely.
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duces further small spelling corrections. It is not certain on the basis
of this short text whether KM or KJ has been copied since all the vari-
ants would be easily conjectured.® BDRC have also made available
two other versions. One is a xylograph edition (KN; this text is found
f. 77r-78v, p. 168-171 of the pdf). It gives only two significant variants,
one of which does not seem altogether coherent in the context of this
text (see note 21 below). The other version is an dbu med manuscript
(DB; this text is found p. 397-402 of the pdf), which has rubrication of
some of the names. It shares the two significant variant readings giv-
en in KN, and introduces another, which may also be shared by KN,
although KN's reading is uncertain at that point (see note 28 below).

It also has a number of spelling errors not noted here).
[KM 230]

~99| ERagRaw| }'/ z\v'&rmh yx )” g}'g@hL!'aawsg'gx‘:ram'ng'@'ﬁﬁ:&'ux’g’q&'m'@w
gaagad] §) oo jraERasEgaeesad] pgERRcgaty ERyxely
AR QAR ARA A Agarad Bx Xa‘ﬁ’x’n%&'tgxnnagnﬁﬂ

From The Fortress and Precipice (dots link to samaya on the next line),’
this is The Totality of Phurpas (dots link to sealed sealed sealed on the
next line), Perfecting Enlightened Attention to the Phurpa Perforations.!°
Ithi."

Prostrations to Glorious Vajrakumara!

I, Padma Skull-garlanded King, am Vajrakilaya, protector of the three

planes of existence. In order to release all evils throughout the three
planes of existence, (I) teach the concise!? four phurpas.

1BRERANEN PR (1§ YRR TAERG IR y&'q'an'naq'i'%q@&‘g/qm |RBR R FAT

For further information on these three editions of the bKa’ ma shin tu rgyas pa, see
Paldor and Sheehy 2014, and Almogi and Wangchuk 2016, especially p. 15-17.
KN shares this format. KT gives the annotations in small writing on the line after
las/, but not attached to specific words. DB gives them at the top of the page
above the title, also without linking dots.

It is not easy to give the full sense of the term thal ‘byin applied to the action of
the four phurpas in the Vajrakilaya traditions. It implies not only a piercing and
destructive action, but a complete penetration and transformation. I have used
the English word, perforation(s), and the verbal form, to perforate, to pick up one of
the literal senses of the term and related words, in the idea of boring or drilling
into an object (see, for instance, the example given in the Bod rqya tshig mdzod chen

mo for thal byung: %"@?’{h’”“"‘I‘“'ENQR'@'@?N’S“W'“'q\‘w/ﬁ"", Volume 2, 1157).

Tibetan transliteration of Sanskrit, iti, meaning, "thus!". It is used as a conven-
tional expression indicating ritual injunctions or teachings, signifying, "thus it is
said/taught".

mdor bsdus: KM, K] give mdor bdus, a spelling error.

10

11
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FRAUNTRA] RENAIRANNRALGR|  [RRRN W IRARNEF SR EAN| TR YR RAragar
HRER| |IRFANRNTLRU R

The bodhicitta phurpa sharpens one's view of beings throughout the
three planes of existence.

It perfects spontaneously, as if there were no striking at all;

for pure awareness which is the king of sameness, will strike.

By striking the mind, pure awareness arises; by striking the spatial
field, the ultimate truth is perfected. The condition of their non-dual
sameness is the bodhicitta phurpa.

A N\

ﬁm'gxu@@n@@x ﬁn} RN @N YR| |PANERER SEN gmaq S| yés‘ixﬁ@:'

-~

R| |RRVENEA grdx JER: :1 CER ] qar q oy “@N@'gxnﬁ AR A aﬁqz\v & e a&@s 1<\

AR

In this, there are four phurpa materials: the pure awareness primordial
wisdom phurpa; the uniquely special bodhicitta phurpa; the immeasurable
compassion phurpa; the material manufactured phurpa.

These are the four, and of these, what object does the pure awareness

primordial wisdom phurpa strike? The object it will strike is the dharma-
dhatu.

[KM 231]

Rarsfaa3dEa| [Raaa TR AW R LR “@N’{ﬂ&'ﬂ&g’qa'@rnm@x Juzama
g:’@'{ﬂ&'@'ﬁmu'&w Fnraraard|

Why does it need to do so? It strikes so that there should be realisa-

tion of the authentic primordial wisdom of the mind/heart of the

tathagatas. The scriptural authority clarifies further: "realising vividly
is the striking/ planting".’®

gq’ng:’@n’&sw'@'gzuagm%1 RN S T S A S SRR R B

N

nﬁ'ﬁz\!'g&&'@‘a’q'uxgagx'nﬁn@x JuzRmR BTN m%m‘g‘a‘xﬁ'qu'nwﬂ %N'q§:'q<\ri\’q

3 Here, I have emended Ihangs to lhang; the same point is made in The Commands of

the Secret Mantra Scriptural Authorities (gsang sngags lung gi bka’ bsgo), from Myang
ral's Eightfold Buddha Word, Embodying the Sugatas: "the sign of striking/planting

is vivid realisation" (Eq&'na'g:q&\!"%‘@:’@N?{q&v%ﬁn&%g TSH volume 4: 491). Note that

TSH gives bka’ mgo in the text title but I am assuming that bka’ bsgo, found in the
Kah thog version (KAH), is intended.
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The object which the uniquely special bodhicitta phurpa will strike is the
consort's space.'* Why does it need to do so? It strikes in order to pro-
duce sons of the tathagata (i.e. bodhisattva children). Further, it says
in the scriptural authority itself: "(Their) non-duality is union".'s

PN P -NE v

|87 RR PR EAYR AR ARA LR YR | qﬁ'niﬂ‘z\vémﬁ'&mmﬁm'nﬁn'am RS 3dE
5] SuyEAERRRRfREAN] FEASRMFNYFRNAIRTRYRAFAY] FusAMRAN] (535

AN AN BN AZR YR Y| in'am\v'@%’ngn}'ﬁ&'n\qﬁ'nrg uagrE|

The object that the immeasurable compassion phurpa'® will strike: it will
strike /be planted in sentient beings of the six classes of transmigra-
tors. Why does it need to do so? It strikes so that those beings who
have been cast adrift” should be led to the incomparable abode
(buddhahood). Further, it says in the scriptural authority: "In order
that those who have been cast adrift should be seized by compassion,
this practice method is to be explained by me."'®

[KM 232]
q@«'g&'g&@'gx'ngx ARR AR YA R PN ARG AR R TEHTF| S EE

nx’i'nfs’ﬁ'wnﬁm'ma'ax’f] ﬁ'W:’Q’WQ’NN] qqx’qq’&é&&‘q&’s;«‘qz\rgy %ﬂ%ﬂNﬂNB‘E/N

QNS ﬁé‘iﬂ}&'@:@?ﬂ}z\rnzq%ﬂ @q‘ixq@qgﬁ’&‘%ﬁi@] é&'q@:ﬂm

The object that the material manufactured phurpa will strike: it will
strike /be planted in the hostile forces of mental conceptualisations.
Why does it need to do so? It strikes so that hindrances to the (Bud-
dha's) dispensation should be released. Further, it says in the scriptur-
al authority: "Considering that (they) have been dragged by (their

14
15

Space (mkha') here is a euphemism for the female genitals.
The same point is made in The Commands of the Scriptural Authorities for the [Tan-
tric] Practice (sgrub pa lung gi bka’ bsgo), from Myang ral's Eightfold Buddha Word,

Embodying the Sugatas: "striking space, there is non-dual union" (FRaBIRN TR RS

g‘% TSH volume 4: 528). Note that both TSH and KAH give bka’ mgo in the text ti-
tle but I am assuming this to be a non-standard or incorrect spelling of bka” bsgo.
snying rje’i: KM, KJ, KT give snying rjes (snying rje’i is, of course, given above).
literally, whose (rescue) rope has been cut.

The same point is made in The Commands of the Secret Mantra Scriptural Authorities

(gsang sngags lung gi bka’ bsgo), WRHAFIFNEERH (TSH volume 4: 491); and in
The Commands of the Scriptural Authorities for the [Tantric] Practice (sgrub pa lung gi
bka’ bsgo), R AR ENENTFRSAES (TSH volume 4: 528).

16
17
18
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hearts at) the locus of white and black,' their body parts dismem-
bered, and eaten, even vajra rock? would be destroyed, so there is no
need to mention (the fate of) others of great evil."

IR AR YR gsFgaagRargyy| gRuauadsd RG] ARy
gyrgseR favagnovEndusa] usRaayxagu sl Ry TREEY
9] QIR R Y R g
evaaradaag

If you abide in this yoga, endowed like this with the above-
mentioned enlightened attentions, it is called, Enlightened attention
in perforating with the phurpa. Through being endowed with such
enlightened attention, [the phurpa] becomes the manufactured material
phurpa. For even if a mountain as imposing as mount Meru should be
struck, it would be perforated/ reduced to ashes. If (the phurpa) is
brandished, (it) will drill into (the object), perfecting the wisdom
mandala of the three (body, speech, and mind) accomplishments in
this [ordinary] body.? It is the phurpa whose upper body is the wrath-
ful deity, with three faces and six arms; and whose lower body is an
iron phurpa, with a three-sided blade, who is performing the perfora-
tions.

[KM 233]

amﬁ&@mngnm%m'@'nﬁq%ﬁ'rxﬁgm'aiﬂ'g’ﬁ'@ EEERE N ESES | ﬁ'ﬁa'r«mw
Rase | MR gy

So you yourself should always dwell on the level of the three kayas
unified in a single [deity] form, whether moving, sleeping, or resting,

never degenerating from this. Not relinquishing? the condition of
this buddha body, you abide in clarity without discursive thoughts.

19 dkar nag: KM, KJ give dka’ nag (a clear spelling error; this locus is evidenced

throughout the Vajrakilaya literature as the point at which to aim the phurpa).
2 brag: KM, KJ, KT give rig, although KM adds a final sa as a small letter beneath
the line, giving rigs. Here we have a meaningful variant. Instead of vajra rock, the
KM, KJ, KT reading would suggest, those of vajra nature (literally, of vajra family,
assuming that rigs and not rig is intended).
grub gsum sher gyi dkyil 'khor: KN, DB give gru gsum shel gyi dkyil 'khor, triangular
crystal mandala. This reading would not seem to make very good sense here, alt-
hough it is possible that it refers to a feature which was later lost. The central
mandala of Vajrakilaya generally has a dark blue triangle.
2 'da’ ste: KM, KT give das te; K] gives 'das ste.

21
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qmq @‘Iy“g’i&’ﬁ‘““'*'ﬁaﬂﬁﬁéé“ﬁ 3&@5'&'&3'&%’@5@'“&7
Your buddha speech recites continually without interruption, draw-
ing on [the mantra], om vajra kili kilaya sarva vighnan bam hiim him
phat.®
QTR Ra A AR g Aad]

Your buddha mind is unmoving from the above-mentioned enlight-
ened attentions.

N Vel (SN

I3 A g B e i R B g R B AR g

By perfecting these buddha qualities, such qualities become inex-
haustible, so they are like a precious gem.

EEEOEY ag&ﬁn:‘s:'&1‘:’5'gﬁm'L‘\l’q«'u'g&':1'na'rwrgm'&’m'gﬁ%:’fmn?ﬂ

Your buddha actions are to indulge in and enjoy the four or five ac-
tions of pacifying, increasing, controlling, destroying etc.
ﬁ'sq'ﬂ&m’sg@:’x&‘nﬁ‘g&‘@q'@&&Nm«'&'qs&@y g:'én@'&swm«'q@q'ﬁﬁ'm'&&&r@'w'
NEAFARE | %'fgx’@mﬁ:’{q'34'n“;fmna'::'m&&'@m'n%x [RR A AR YRR GNTA]

None of them go beyond your own bodhicitta; they are nothing other
than bodhicitta, the mind primordially buddha. So understanding in
this way, you do not waver from the uncontrived ultimate state. This
is called enlightened attention to the phurpa perforations.

[KM 234]

RRAFRIREEE| FongraRyza) Bpagay) 3“'”"%"‘“&'3‘“ | gReggywERR
) AR

If you are endowed with the meaning in this way, the phurpa emerg-
ing from the navel is the Vidyottama-la 100,000 Collection.?* The phurpa

% KJ, KN give a slightly unconventional rendition of the name, ki li ki la ya, and DB

gives ki li ki la ya.

This refers to the early textual authority for the entire Phurpa tradition, variously
called, the Phur pa "bum sde, or Kilaya "bum sde (the 100,000 Phurpa Collection), or
a Tibetan transcription of Sanskrit, Vidyottama-la, sometimes given as Rig pa
mchog kyi rgyud in Tibetan (the Supreme Pure Awareness Tantra). The title is used
either for a specific text or collection of Phurpa tantras associated with Guru
Padma and/or with his preceptor for Phurpa, Prabhahasti, or it may also be used
as a general term to describe the Phurpa tantras as a whole.

24
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which emerges in the practice, is the phurpa perfections (phun sum
tshogs pa). (That) emerging in buddha actions, is Vajrakumara.?

%&.;;-ma-ng.qx%w«x ﬁ'ﬂq'@:‘{5::'ETSF@F@QNN"“N'N'“]&/N'NR'@N'q1 Wi'ﬁﬂ"ﬁ/q'
@'gaq.@&rg@] Séa'ﬁaf:N'“'&'?{"&'Q%’N'ﬂﬁ?ﬂ

Dwelling without relinquishing this state, when you understand all
these [phurpas] as in truth unmoving from your own bodhicitta, this is
called the authentic ultimate phurpa. This buddha enlightened atten-
tion is flawless and uncontrived.

PR AR IRey| agFRRRgaay| Fravgamargagyy| RRRASTRY
ECy 1@&1‘n‘;&1«‘@"{§'§'n1‘g YR ARF SR LA E‘éw:ﬁntqﬁxaﬁm GRS

graapaay) JrRapedsapiraivg 555 § ey

At the place of the Yang-le-shod rock cavern, I, Padma Skull-
garlanded King, composed this as a medicine for later generations,*
and I dedicate the roots of virtue for the benefit of beings. This En-
lightened Attention to the Phurpa Perforations has been entrusted by
myself,” rDo rje yang dbang gter, to gTer bzhad rtsal; hidden as
treasure, not (in) a place where it will be spread.?

Sealed sealed sealed! 1thi!® Kept secret!

gzhon nu: KJ gives gzhan nu.

phyi rabs: KM, K] give phyi rab, but KM adds the final sa of rabs as a small letter
beneath the line.

nga yis: KM, KJ, KT give ba yis (generally, in this compilation, we find the imper-
sonal, yang dbang gter gyis, but there are several other instances of yang dbang gter
nga yis, KM, KJ: 186, 254, 269, 281, 415, 425).

spel ba'i: : KM, KJ, KT give srel ba’i; KN's reading is uncertain, srel ba'i or spel ba'i;
DB spel bas (The verb in KM, KJ, KT suggests taking care of /keeping something
safe, holding and maintaining it, which in this case is not necessary. So the trans-
lation would be: hidden as treasure, and not (in) a place where it needs to be looked af-

ter. See the bTsan lha dictionary entry for srel ba/bsrel ba: ‘15;":"5‘“hg‘@ﬁ“@%"@?

26

27

28

va . . . . . . . . . .
RANR. A similar point is made in another section of this compilation, where we

have: ‘Sm'qa'%‘“i’ﬁ'Eﬂ'“am%"'i'\ﬁ/‘“W (KM, KJ: 372). This would suggest hiding the

teaching in the awareness, which is a place where it will not be spread or propa-
gated. In this case, spel is clear in KM and K], so it would seem more likely that in
our text, srel may be an error for spel, rather than the other way round, although
both readings are coherent.

2 gee note 11 above.
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