Section X? of the Phyi nang gsang ba'i tshe sgrub:
A Critical Edition and Annotated Translation of
the bsKul zhing gsol 'debs’

Kanako Shinga
(ICPBS)

0. Preamble

 uring the time I was engaged in making a critical edition of a
longevity sadhana called the Outer, Inner and Secret Longevity

2« Practice (Phyi nang gsang ba’i tshe sgrub, PNST), to my delight
and astonishment, my consultation of the twelve-folio dbu med
manuscript proved to me that it is almost identical to the Longevity
Practice of the Iron-Stalk (Tshe sgrub Icags kyi sdong po, CD), a magnificent
example of tshe sgrub literature revealed by Rig 'dzin rGod Idem can
(1337?-1408. BDRC#P5254). The striking difference between the PNST
manuscript and the four recensions of the CD lies in their chapter
structure. As showed in detail later, a unique section tentatively titled
Invocation and Prayer (bsKul zhing gsol "debs) that has not been retained
in the CD is the most significant divergence between the PNST and the
CD. This means that the PNST is a record of this practice deserving
serious consideration, including the fact that the bsKul zhing gsol "debs
found in the Byang gter thugs sgrub kyi skor may preserve unique
features lost in the other renowned compilations of gter ma such as the
Rin chen gter mdzod chen mo. The presence of the chapter bsKul zhing
gsol 'debs is in itself useful for examining the common archetype to the
PNST and the CD.

In the following discussion, I will delineate the key features of the
bsKul zhing gsol 'debs by referring to a critical edition and annotated
translation of it. As this edition is based merely on one single dbu med
manuscript, it still of course needs a lot of woodshedding. As Isaacson
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rightly remarked, ‘we should remember not to accord the editions we
have more authority than they deserve. Chance has played too great a
role in determining which texts are now available to us as printed
books’” (Isaacson 1995: 777).! This does not mean, however, that the
present study is not worthy of our attention; it sheds a dim but
valuable light on hitherto unknown aspects relating to the critical
interpretation of the contents of the longevity sadhana called Phyi nang
gsang ba'i tshe sgrub (PNST)/ Tshe sgrub lcags kyi sdong po (CD).

1. The Edition and Its Basis®

Phyi nang gsang ba'i tshe sgrub

(PNST) Rig 'dzin rGod ldem can. 12 folios; 8 lines per folio. 9 x 28 cm.
In: Byang gter thugs sgrub kyi skor: A Collection of Texts from the
Revelations of Rig-'dzin Rgod-kyi-ldem-"phru-can Concerned with
the gSan sgrub Practice, pp. 247-270. Darjeeling: Lama Dawa
And Chopal Lama, 1984. 1 vol. (656 p.) ‘Reproduced from an
ancient manuscript belonging to Yol-mo Bla-ma Rdo-rje’ (t.p.).
[BDRC#W27870]

Tshe sgrub Icags kyi sdong po
Rig 'dzin rGod ldem can.

(CD_A) 17 folios. 5/6 lines per folio. 8 x 37 cm. In: Thugs sgrub drag po
rtsal gyi chos skor: A Cycle of Practice Focussing upon the Esoteric
Form of the Guru from the Byan gter Revelations of Rig-"dzin Rgod-
kyi-ldem-"phru-can, vol. 2, pp. 511-543. Gangtok: Bari Longsal
Lama, 1980. 4 vols. ‘Reproduced from tracings of prints from
the Gnas-chun blocks’ (t.p.). [BDRC#W23453]

(CD_B) 10 folios. 6 lines per folio. 8.3 x 36 cm. In: Rin chen gter mdzod
chen mo, vol. 29, pp. 249-268. Paro: Ngodrup and Sherab
Drimay, 1976-1980. 111 vols. ‘A reproduction of the Stod-lun
Mtshur-phu redaction of Jam-mgon Kon-sprul's great work
on the unity of the great gter-ma traditions of Tibet. With
supplemental texts from the Dpal-spuns redaction and other
manuscripts. Reproduced at the order of the Ven. Dingo
Chhentse Rimpoche under the esteemed patronage of H.M.

For more of his words on the work of revision, which are always thought-provok-
ing, see Isaacson 1995: 777: “With this in our minds, we would do well to be humble
about the reconstructions we may arrive at of the thought of writers separated
from us by so many centuries and the work of so many scribes’.

Note that the below mentioned size criteria are chiefly given according to the re-
production (e.g. Byang gter thugs sgrub kyi skor [BDRC#W27870]).

For a critical edition and annotated Japanese translation of the CD, see Shinga
(f%1) 2020. In it, I have collated the three xylographic recensions (CD_A, B, C)
which were available to me at that time.
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Ashé Kesang, Queen Mother of Bhutan, and HR.H. Ashé
Phuntsho Choedron, Senior Royal Grandmother’ (t.p.).
[BDRC#W20578].

(CD_C) 10 folios. 6 lines per folio. Unknown size. In: Rin chen gter
mdzod chen mo, vol. 19, pp. [197]-216. [Chengdu]: [[Ho nub mi
rigs dpar khang], [199?]. 63 vols. [BDRC#W1PD96185]

(CD_D) 17 folios. 4 lines per folio. 9 x 44 cm. In: sNga ‘gyur byang gter
chos skor phyogs bsgrigs, vol. 7, pp. 269-302. [S.1.]: Byang gter
dpe sgrig tshogs chung, 2015. 63 vols. [BDRC#W2PD17457]

Orthographically speaking, the dbu med manuscript of the PNST
shows a basic genealogical relation with the gNas chung xylographic
redaction (CD_A). The sNga 'qyur byang gter chos skor phyogs bsgrigs
(CD_D), the most recent Byang gter compilation completed in 2015,
seems to derive from a common ancestor of this gNas chung redaction
(for a brief comparison, see Table 1 below).* As for both the dPal
spungs (CD_C) and mTshur phu (CD_B) redactions, I have not
succeeded in disentangling any relationship between the PNST
manuscript and the Rin chen gter mdzod chen mo. However, possible
relations of collateral influence could have occurred to a certain degree.

As for the inner-gloss (mchan ‘grel) found in the CD, but not in the
PNST, as my critical edition shows (see §1.5.2), this later addition
apparently extended the original verse form as seen in the PNST
manuscript and thus changed it into a prose form.® The origin of the
gloss is unknown; it is probable, however, that the gloss simply
indicated that these additions and explanations were inserted by the
editors during the compilation of the CD. Chronologically speaking,
of course one cannot be sure that such an estimate is always a
trustworthy guide, as it is also possible that the scribe ignored the lore

Table 1 - Some examples of the word form compared between PNST and CD
(adopted readings are in grey)

No. PNST § CD_A,D b CD_B,C

1. 2a8: =g 142 EN 3ag

2. 4b2: =y 2.3.2 xqr eul

3. 5b3: MR 272 MR RN

4. 8b3: %R'KI' 35.2 %qm‘s«' ,%l:'&l'

5. 9a2: q%q’ma' 3.9.1 CD_A q%ai'ma' CD_B,C,D aq%ag'ua'
6. 11a3: 2@y 463 &) aEay

PNST 2b3: bshug pa ba lu mkhan pa_tshe dang 4:.
CD §1.5.2: shug pa 'dab ma rgyas dus ba lu me tog rgyas dus mkhan pa 'dab ma rgyas dus
mtshe sngo gzhi thim dus dang bzhi: de rnams rang rang gi khan da "don pa yin no/.
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of the inner-gloss.
2. Comparative Section Structure

As Figure 1 below shows, none of the phyogs bsgrigs compilations (e.g.
the Byang gter thugs sgrub kyi skor) at my disposal provide the Tshe'i
'khor lo bri thabs (§X') nor the bsKul zhing gsol 'debs (§X?) with a title
page. This fact suggests that every compilation posits each section (§X*
and §X?) as a subdivision of one contiguous longevity practice.

oz «nuoo‘muugg“(;\ﬁ\; ulm‘a‘ij&\m(%@\g:ﬂ)uﬂqq?.mq‘ﬁ'
Frukgguann Ry AuinuralieagmagigcRuaes SNt

@q‘@g«u‘u}uutgm@ss @gmcmqi‘haag‘%«uqlgg Q‘“’;\mﬁ acyigream
[PATatycu ‘}}\“‘\f_’»“““a“@{ri; % AARER UG U e 348 (LU TSR
'@"""T“\ﬁtﬁ'aa(?Q%' “‘Vﬂ'l“{ﬁiﬁ\ﬂﬁ ’Bu\cmcw-}u‘mtagm(ovqmcéqz,
T 2% RABRAES FRABuDm sy Gy oSt Pam <
Feus, TLuzuorianag A SRR IN@ag nﬁn&‘;(gau\m@u.‘z—q

“p A ja ARG TURT '@u@ua\\guc\m‘gg &\..‘%q‘%/‘}.“ N S

197 W&

Fig. 1 - Opening page of the bsKul zhing gsol "debs (PNST, 11a6f. Original size 28 cm)

To facilitate comparison between (1.) the Tshe'i 'khor lo bri thabs (§X)
of the CD, and (2.) the bsKul zhing gsol "debs (§X?) of the PNST, Table 2
below provides a comprehensive overview of their section structures.

Table 2 - Structure and divisions of the CD and the PNST

CD
CD_A CD_D CD_B CD_C PNST
§0. Them byang (§§0.1.1-0.3.1.3) ~CD §§0.1.1/1.1.2
lal-2a4
lal-2a6 (pp. 269-271) lal-2a2 lal-2a2 [1b1-1b4]
Phyi'i sgrub
§1. Phyi sgrub: Rin chen bum pa (§§1.1.1-1.8.1) =~CD
§§1.2.1-1.8.1/2.6.1
lal-3bl
3al-6al (pp. 273-278) 2a2-3b6 2a2-3b6 1b4-3b8
. 1Cags kyi sdong po
§2. Nang sgrub: ICags kyi sdong po (§§2.1.1-2.9.1) :Clg §§y2.1'1_2g.51
lal—4al
6al-8a6 (pp. 279-285) 3b6—-6a2 3b6—-6a2 3b8—6b5
§3. gSang sgrub: i gSang sgrub:
Nam kha'i rdo rje gSang(ggitibiin;llg)czg M4 Nam kha'i rdo rje®
(§83.1.1-3.9.1) I ~CD §§3.1.1-3.9.1

¢ Note that this section title is written in dbu can script connected by the dotted line

(mchan rtags), see PNST 6b5.
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lal-3bl

9al-11b6 (op. 287-292) 6a3-7b4 6a3—7b4’ 6b5—9a2
- Hyil oci Yang gsang: gSang sgrub:
s Yanéégialnlg;f;ziz)gczg ma Nam kha'i rdo rje Hrh gcig ma
o (§§3.1.1-3.9.1) ~CD §§4.1.1-4.6.3
12a1-14b3 (pllja219‘33_32697) 7b5-9b2 7b5-9b2 9a2-11a6
; :
§5/§X1. Tshe'i "khor lo bri thabs X gé’le”ge ching
15a1-17al (p;a%;gz_‘;%z) 9b2-10b3  9b2-10b3 11a6-12a8

Table 2 shows that the CD and the PNST roughly share the same
structure from Section 0 to Section 4 (§§0—4). The substantial difference
between the two (coloured in grey) is determined by the names of
Section 3 (gSang sgrub) as Nam kha'i rdo rje or Hrth gcig ma resulting in
the sequence of Section 3 and Section 4 (Yang gsang). This difference
between the CD and the PNST in their chapter structure appears as a
discrepancy between the Rin chen gter mdzod chen mo and the rest of the
phyogs bsgrigs corpus. Referring to each of the tables of contents (dkar
chag), the consecutive double gSang sgrub shown in the PNST does not
seem to make sense. This is perhaps a contributing factor to the
confusion, at least in part, amongst the widely circulated recension of
the Rin chen gter mdzod chen mo.®

The Them byang schema (§0), the traditional ‘lists of contents’
(Almogi 2005: 37) given at the beginning, labels the main components
of the CD as phyi nang gsang ba'i sgrub thabs gsum,' i.e. §§1-3. This
phrase is not found in the PNST and is considered to be a later ancillary
addition. However, the phrase can be adduced as evidence suggesting
that the tripartite schema of outer, inner and secret (phyi/nang/ gsang)
is an essential element that was part of a common archetype. An

Technically speaking, the section title of CD_C reads nang sgrub hrih gcig ma (6a3).
However, as the content is identical to CD_B, it may be regarded as an error of
gsang sgrub hrih gcig ma. As for the term hrih, the variant hri amongst recensions is
not likely to be of textual significance.

Curiously, all the tables of contents at my disposal, including the RT gyi dkar chag
dang brgyud yig, indicate the order “gSang sgrub—Yang gsang hril gcig ma”. See
RT gyi dkar chag dang brgyud yig, 202,1; Drag po rtsal gyi dkar chag, 23,1; Drag po rtsal
Qyi pod gnyis pa’i dkar chag, [9],4.

To quote Almogi's remarks in more detail: ‘The genre category of lists of contents
should thus include, in addition to dkar chag, the Tibetan terms them byang and tho
yig; bibliographical lists should also include mtshan tho or mtshan byang, perhaps
also spar tho and even gsan yig or thob yig and lung thob pa’i yi ge; and inventories
or registers of various kinds should also include tho yig, them byang and bem(s)
chag(s) (Almogi 2005: 37).

See CD §0.3.1: tshe sgrub Icags kyi sdong po la:

phyi nang gsang ba’i sgrub thabs gsum:

dbye na chos tshan bcu gcig yod..

10
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important question therefore is to know when did the tshe sgrub
consisting of these three elements come to be universally renowned
and referred to in various thob yig and catalogues as the ICags kyi sdong
po/1Cags sdong ma, which was the name given to the nang sgrub section
only?"

%Ihis is a question which any scholar undertaking the collation of
multiple recensions would be expected to ask. It surely is a difficult
task, and I shall attempt to answer with reservations: the designation
ICags kyi sdong po must have played a role in identifying this longevity
practice more than the mere commonplace Phyi nang gsang ba’i tshe
sgrub. It thus would not be implausible to suspect that the connotation
of the term lcags kyi sdong po (tentatively proposed as “iron-like robust
life channel”) could shed light on historical developments in the tshe
sgrub literature. > This enigmatic jargon influenced the later (or
perhaps coeval) trend of tshe sgrub current, i.e. the so-called “1Cags
lugs” initiated by Grub chen Icags zam pa Thang stong rgyal po (1361-
1485? BDRC#P2778)."3 According to his hagiographico-biographical
literature, Thang stong rgyal po was said to become tshe’i rig ‘dzin as a
result of his mastery of the Tshe sgrub Icags kyi sdong po (CD).

3. Tshe'i 'khor lo bri thabs (§X*)

Before delineating the key features of the bsKul zhing gsol ‘debs (§X?) of
the PNST, to compare the characteristics projecting on this longevity
sadhana, it is perhaps desirable to provide a brief overview of the Tshe'i
'khor lo bri thabs (How to Draw the Longevity Amulet), §X' of the CD.
The significance of Tshe'i 'khor lo bri thabs is found as one of the
threefold quintessential instructions (man ngag) of the CD, namely, (1.)

' Neither of the terms phyi nang gsang ba'i tshe sgrub nor tshe sgrub Icags kyi sdong

po/lcags sdong ma are attested in the gSal byed nyi ma’i ‘od zer, a pithy hagiography
of Rig ’dzin rGod ldem can written by his direct disciple *Saryabhadra
(BDRC#P8839). The term phyi nang gsang ba’i tshe sgrub is, as far as I can tell at this
point, likely to be secondary, as the term tshe sgrub lcags kyi sdong po/Icags sdong ma
is universally used in various gsan/ thob yig literature and catalogues, and so forth.
The Thob yig gangga’i chu rgyun, for instance, is a testimony to the fact that the Great
Fifth Ngag dbang blo bzang rgya mtsho (1617-1682; BDRC#P37) used the term
lcags sdong ma. See Thob yig gangga’i chu rgyun, vol. 3, 287,5f. As is to be expected,
the same designation can be found about the gNas bcu lha khang, see 'Bras spungs
dkar chag, #010168 (p. 904): ‘tshe bsgrub Icags sdong ma bzhugs so. Author unknown’.
For a detailed discussion of the term Icags kyi sdong po, see Shinga 2017: 53-78. It
can be metaphorically summarised as follows: ‘the “Icags kyi sdong po” acts as a
metaphor for the “iron-like robust life channel” to lead the siddhi from Amitayus
to the initiate’ (p. 78).

There are several discussions of Thang stong rgyal po’s mastery of the Tshe sgrub
leags kyi sdong po, e.g. Shinga (1§%¢) 2020. For a recent contribution to this topic, see
Ducher’s paper elsewhere in this issue.

12

13
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tshe gzungs (longevity dharant), (2.) tshe 'khor (longevity amulet) and
(3.) tshe sgrub (longevity sadhana).** First, regarding the tshe gzungs (1.),
it probably refers to the dharani which I have argued is quoted from
the Aparimitayuhsitra.'® The dharant recitation (‘dzab) is introduced in
the Nang sgrub: [Cags kyi sdong po (§2.4.2), so the tshe sgrub (3.) here
might be intended for the main part (gzhung bsrang) of this longevity
practice, i.e. Nang sgrub (§2.) rather than for the whole sadhana
procedures (§§1—4).1¢

The Tshe'i "khor lo bri thabs specifically describes visual imagery, so
the benefits that practitioners gain from this should not be overlooked.
For instance, the detailed instructions on how to draw a vase (bum pa)
in the dead centre of this longevity amulet is one example. According
to the instructions,” the vase must be drawn surrounded by a circle
(mu khyud) with ten tree leaves (shing lo) that increase good fortune,
with the letter him written on each of them. This presentation (ris)
agrees well with the descriptions of the “long-life vase” (tshe bum)
“adorned with a wish-fulfilling divine tree” (dpag bsam sdong pos
brgyan) recounted in the Nang sgrub (§2.7.2).

4. bsKul zhing gsol 'debs (§X?)
In the following paragraphs I shall attempt to discuss two unique

qualities of the bsKul zhing gsol 'debs as they are germane to the Byang
gter tradition.

4 CD §5/8X! (A 15b4; B 9b4; C 9b4; D 1b3 (p. 300):
de yang tshe gzungs tshe 'khor dang:
tshe sgrub gsum du bstan par bya:
‘di gsum ldan na bdud bzhi grol:.

> For a detailed discussion of this matter, see Shinga 2023.

16 CD §5/8X! (A 16b3; B 10a6; C 10a6; D 2b3 (p. 302):
de steng rten [rten D] bstan A, B, C] gtso 'jam dpal dang:
padma "byung gnas gnyis kyi [gnyis kyi D] gsum gyi A, B, C] sku:
[...] phrin las gzhung bsrang 'dzab ['dzab A, D] dzab B, C] bstod dbul:
The text is somewhat suspect here. I think that the number of rten gtsos (holy
images), i.e. the object of salutation (phyag "tshal) and offerings (mchod pa 'bul ba),
is literally two: Mafiju$ri and Padmasambhava. However, if one takes into account
the main lore of all three, the third figure could be Tshe dpag med.

7 CD §5/8X! (A 16a2; B 9b6; C 9b6; D 2al (p. 301):
de yi lyi B, C, D] yis A] phyi rim [rim B, C, D] rims A] mu khyud la:
rqyas byed shing lo ris [ris A, B, C] rim D] kyis bskor: [kyis bskor: B, C] kyi skor: A; gyis
skor:]
shing lo’i nang du hiim [him B, C] him A, D] beu bri:.
Regarding the term shing lo, as I have briefly discussed in Shinga 2022 (see pp.
77-78, fn. 192), 1 believe there is a possible connection with the Chinese term
BE (gu lu cao) functioning for long-life. For example, F230fe 2% 4l 2 7- ¥ B et
IS (T 1222), passim, e.g. 21.109b14.
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4.1. Twenty-Three Padas Attested in the Mafijusrinamasamgiti

First, one significant point of the bsKul zhing gsol ‘debs which should be
mentioned is that 23 textual passages (pida) of the main prayers (fol.
11a6f) can be attested in the Marijusrinamasamgiti (Tib. "Jam dpal mtshan
brjod). The canonical version (D 360/P 2) is known to have been
translated by Rin chen bzang po (958-1051) and later extensively
revised by Shong lo tsa ba Blo gros brtan pa (b. 13th c. BDRC#P1052)
in the late 13th century.'® According to Davidson 1981, this ‘new
translation’ (p. 13) could have leaned on the paracanonical source, i.e.
rNying ma rgyud "bum version (Ng.529), which is assumed to retain the
early (snga dar) translation.”

Regarding Ng.529, the recentions we have been able to procure so
far do not reveal the translator’s name.?’ However, as Orofino 2007 has
noted,?! when we shed light on the *Nying ma bka’ ma (NK), another
mainstream of independent rNying ma redactions, the name of
hitherto unknown translators of the Murjusrinamasamgiti are
unequivocally stated in the colophon as follows:

Maiijusrinamasamgtti, NK 25,6:%2
Indian dcarya Padmasambhava worked alongside two native Tibetan translators,
namely sKa ba dpal brtsegs (8c. BDRC#P8182) and Cog ro klu'i rgyal mtshan
(8c. BDRC#P8183) to translate [this text into Tibetan from Sanskrit], and Vairocana
(8c. BDRC#P5013) settled the translation at the request [of Chos rgyal Khri srong
Ide bstan)].

It might come as a surprise that these translator’s names are found
only in the sNga ‘qyur bka’ ma shin tu rgyas pa (NK). As for attributing
authority to “sngon gyi sgra sqyur chen po de dag” (MS D 5b6; P 15b5)
and/or the snga dar, it would be a worthwhile project to investigate all
such statements of responsibility (e.g. bsgyur, gtan la phab pa) to confirm

8 The diachronic development of the Tibetan text of the Mafijusrinamasamgiti was

outlined in Orofino 2007: 6. I am grateful to Nicola Bajetta for drawing my atten-

tion to this contribution. As for the Tibetan translators of the Marijusrinamasamgiti,

see also Tribe 2016: 212-213.

Turning to Dunhuang manuscripts, we find at least four manuscripts attested as

the Marijusrinamasamgiti (IOL Tib J 112/2, 381, 382 and Pelliot tibétain 99/2). In

general, as discussed in recent textual scholarship, these Dunhuang finds approx-

imate NG more than the canonical version. See Davidson 1981: 13n36 and Dalton

& van Schaik 2006: 115. In terms of Vimalamitra’s vrtti (D2092/P2941), see also

Tribe 2016: 213, where the author has argued that ‘it is unlikely that this would

occur without the NS itself being translated, especially given the popularity it

seems to have been enjoying at that time in India’.

20 For discussions of the matter, see Davidson 1981: 13 and Orofino 2007: 93.

2 See Orofino 2007: 93n26.

2 NK, 25,6: rgya gar gyi slob dpon padma "byung gnas dang/ bod kyi lo tsa ba ska cog zung
gis bsgyur cing bai o tsa nas zhus chen gyis gtan la phab pa’o// //.

19
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whether some of them may be reasonably taken to be later additions.?

As the variant readings in the present edition show, on the whole,
the bsKul zhing gsol "debs agrees more closely to both NG and NK than
the canonical version (D 360/P 2).?* In trying to discuss literary
quotations of 23 padas from the Mafijusrinamasamgiti,® it is thus
essential not only to juggle the Indic-authored canonical materials (e.g.
Vimalaprabha. D 1398/P 2114) but also to consult the exegetical
literature preserved in the rNying ma heritage.” The Nyi zla ‘bar ba'i
sgron ma, for instance, which is ascribed to Padmasambhava and trans-
lated by sKa ba dpal brtsegs,  bears no doubt testimony to their deep
involvement in the Marijusrinamasamgiti.

In the style of supplication, these 23 stanzas, which contain 23
names of lineage masters, ?® extoll their qualities. Regarding the
“names” (naman; mtshan), there is evidence suggesting that the names
entail numerous benefits of its recitation.? As Tribe 2016 argues, the
“names” of the Namasamgiti are not names as generally understood.*
Rather, these names allow themselves most tellingly to be understood
that Mafijusri cum meditator / practitioner transforms him / herself into
multiple forms with diverse appellations for the sake of the liberation
of all sentient beings.

% Again, I must acknowledge my indebtedness to Nicola Bajetta for his helpful crit-

icism and suggestions on the matter of attributing authority.

Between the NG and NK, technically speaking, this NK counterpart is generally
similar to that of NG, but often diverges considerably in wording.

The quotation from this tantra is, of course, by no means unique. The Marijusri-
namasamgiti is known to accommodate a range of exegeses. As Toganoo (H##2) 1983
has pointed out, the Maiijusrinamasamgrti became a foundational text of Kalacakra-
tantra which highlighted the term adibuddha (MS, v. 100: dang po’i sangs rgyas). See
Toganoo (#3/2) 1983: 227. See also Tribe 2016: 4. The exegetes such as the
Vimalaprabhi (D1347 / P2064), according to Wallace 2001, ‘altogether cites sixty-five
verses from the Namasamgiti in order to explain or substantiate the Kalacakratantra's
views of Buddhahood and the path of actualizing it’ (p. 19).

Chinese translations also deserve attention. For these three translations, mainly
from the Song period, namely, (1.) B0 i FEARAE i L — 014 38 = BE L))
(T1187), (2.) Wi SCERT A S M4 2545 (T1188), (3.) Hhak Seok ¥ pefie i I 1 4 3545 (T1189)
as well as the Sanskrit parallel, see Toganoo (#/2) 1983: 225-350.

See Nyi zla "bar ba'i sgron ma, 282,1: 0 rgyan gyi slob dpon padmas bshad cing/ lo tsa ba
ska ba dpal brtsegs kyis bod skad du bsgyur ba’o/ /.

Regarding the indigenous commentaries on the Marijusrinamasamgiti, i.a. in the
context of Byang gter tradition, I hope to have the chance of offering another con-
tribution in the very near future.

Note that this total number of “23” names can include duplicates. Pad ma 'byung
gnas (4) and Blo ldan mchog sred (6) are all possibly identifiable to Padmasam-
bhava (5) but are counted as independent names.

As for chanting the 108 names of Tathagata in the tshe sgrub practice, see Shinga
2023: 178-181.

For a detailed discussion of this matter, see Tribe 2016, part I, chapter 3.2 (The
‘Names’ of the Namasamgiti), pp. 36-38.
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As for the bsKul zhing gsol debs, allied with its pithy appeal, all
interweaving of the laudation beginning with the Vidyadhara of Lon-
gevity (fol. 11a6: tshe'i rig ‘dzin) and the eight manifestations of Guru
Rinpoche (gu ru mtshan brgyad, see fol. 11b1f.) belong together quite
naturally. This textual identification, which might be inspired by the
Maifijusrinamasamgiti, might represent an ideal basis for a textual
analysis which would contribute to the historical investigation of the
Byang gter literature.

4.2. Transmission Lineage: Basis for the Chronology

The third but most striking feature of the bsKul zhing gsol "debs is that
it concludes with the transmission lineage (fol. 12a5f). In this so-called
bla brgyud gsol "debs (‘the reverential petition to the successive gurus in
a transmission lineage of an esoteric teaching’, Smith 2001: 39)
beginning from the incarnate great Vidyadhara (sprul sku rig ‘dzin chen
po), i.e. Rig “dzin rGod ldem can, eight names of successive teachers
transmitted down to Nam mkha’i ming can (ca. 16¢) are given (see
Table 3 below).! Except for (#5.) sNgags 'chang Chos rgyal bsod nams
and (#6.) Rig 'dzin Sangs rgyas bstan pa, six names can be found in the
Eight Byang gter masters (see the text edition 4, fol. 11b6f). There, these
two names (highlighted in grey in table 3) are simply replaced by Nam
mkha’ rgyal mtshan (1454-1541),%2 son of (#3.) Byams pa bshes gnyen.

Table 3 - Transmission Lineage of the bsKul zhing gsol 'debs

No. Name Dates
#1. Rig 'dzin rGod Idem can 1337?-1408. BDRC#P5254
#2. Dran mchog rDo rje dpal . 14c. BDRC#P10115?
#3.  mTshan ldan Byams pa bshes gnyen . 14-15c. BDRC#P10116
#4.  Drin can Sangs rgyas dpal bzang . 15c. BDRC#P10117
#5.  sNgags ‘chang Chos rgyal bsod nams . 15c. BDRC#P10121
#6.  Rig’dzin Sangs rgyas bstan pa . 15c. BDRC#P5598
#7.  sNgags 'chang Sakya bzang po . 15c. BDRC#P1698
#8.  Drin can Che mchog rdo rje . 16c. BDRC#P2734?
— #9. Nam mkha'i ming can . 16¢c. BDRC#P2735?

cCoocco oo oo

Upon the examination of the age of the PNST manuscript, the dating
of (#9.) Nam mkha’i ming can (literally, Person with the Name of

31 Regarding invocation (bskul ba) and supplication (gsol ba) as a repository of oral

lineage, see Smith 2001: 39: ‘[In the case of] the reverential petition to the successive
gurus in a transmission lineage of an esoteric teaching, such collections of hagio-
graphic writing often enshrine some of the most cherished instructions (man ngag)
of a tradition. [...] like biographies (rnam thar) of individual lamas, [It] can also
serve as some of our most reliable sources of historical data’.

2 The dates (1454-1541) of this Nam mkha’ rgyal mtshan are based on Valentine
2018: 96, 118, 127.
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“Nam mkha’”) is in fact a key observation we could explore. Details
about this figure are, needless to say, in need of a critical study which
I cannot offer here. Indeed, the pseudonymised rendering of “Nam
mkha’i ming” is a factor that makes it more difficult to identify him as
involved in the successive lineage of PNST.* Consequently, the line of
consecutive lamas (e.g. BDRC#P2735?) as the textual witness can only
be the subject of a genealogical hypothesis.

Although the bsKul zhing gsol "debs is an uncertain basis for dating,
if the above chronology is valid, I would hazard that the scribe-cum-
editor of this PNST manuscript combined the bsKul zhing gsol 'debs
(§X?) into the preceding coherent synthesis (§§0—4) by the end of the
16th century at the latest. In the same vein, should we apply this
synthesis scheme to Tshe’i 'khor lo bri thabs (§X'=§5) due to the scribe-
cum-editor, or should this be ascribed to authorial, i.e. Rig "dzin rGod
ldem can? The CD (§§0-5) is known to belong to the gter ma literature
for the simple reason that, at least according to the autobiographical
and rhetorical colophon itself, it apparently originated in Zang zang
lha brag.3 While the PNST manuscript at my disposal does not
transmit Tshe’i ‘khor lo bri thabs (§X'=8§5) to us today, if we consider only
the phyi nang gsang ba’i sgrub thabs gsum as the main core feature of the
archetypal strata, in other words, if we treat Tshe'i 'khor lo bri thabs
(§X'=85) as a later addition, we are in danger of missing out on what
the archetype could be.

To clarify this still all too sketchy picture, a great deal more

3 No one would dispute that the phraseology “Nam mkha’i ming” sounds ambigu-

ous. For example, IHo brag grub chen Nam mkha’ rgyal mtshan (1326-1401.
BDRC#P1317) called himself “Nam mkha’i ming can, aka, Las kyi rdo rje” in the
colophon of the 'Chi med tshe sgrub dbang chog don gsal sgron me. See ibid. 386,7: dge
slong nam mkha’i ming can/ ming gzhan las kyi rdo rjes/ chos grwa chen po dpal gyi thig
phyir/. Note that IHo brag grub chen Nam mkha’ rgyal mtshan, who was coeval
with Rig 'dzin rGod ldem can, quoted the prominent dharani from the Aparimi-
tayuhsiitra. See ibid. 377,2 (as quantity is an issue, I underlined the term ori1): ‘Chi
med tshe sgrub dbang chog don gsal sgron me, 6a2: o1t na mo bha ga wa tel a parimitaa
yu dznyd na su bi ni shtsi ta te dzwo ra dza ya/ ta tha ga ta ya/ arha te samyaksarit bud dha
ya/ tadya thal o pu nye pu nye mahd pu nye/ a pa ri mi ta pu nye/ a pa ri mi ta pu nye
dznyd na sari bha ro pa tsi tef ot sarbasari ska ri pa vi shung dhe: dharmd te ga ga na sa
mud ga te swa bha wa ni shud dhe mahd na ya pa ri wa re sbahal. IHo brag grub chen
Nam mkha’ rgyal mtshan received this longevity sadhana from Lord Vajrapani
(ibid. 387,2: yi dam phyag na rdo rje), and such an instance of a dhdrani being cited in
the context of dag snang is, as far as I am aware, extremely rare. An enlarged focus
on this study is currently under preparation for one of my publications in the near
future.

As for the established Zang zang lha brag origin, see the colophon of the Tshe'i
"khor lo bri thabs: ces gsungs so: tshe’i "khor lo bri thabs rim pa rdzogs so: byang zang zang
lha brag nas rig 'dzin rgod kyi ldem "phru can gyis gter nas spyan drangs pa’o// //. Note
that the above text does not list the variant readings. Detailed loci are as follows:
CD_A 16b6; CD_B 10b2; CD_C 10b2, CD_D 2b5.

34



Section X? of the Phyi nang gsang ba'i tshe sgrub 437

authorship relating to the early lineages will need to be located.® It
should be stressed that I have by no means made an exhaustive search
for the corpus of tshe sgrub literature to which the title Phyi nang gsang
ba'i tshe sgrub and Tshe sgrub lcags kyi sdong po have been assigned.
Hence a really dedicated effort to find such materials could turn up
many more, and it is quite likely that some of these will prove to be the
archetypal evidence which can be codified within the mythical
Rig "dzin rGod ldem can’s age during the 14th century.

5. Critical Edition and Annotated Translation of
the bsKul zhing gsol "debs

The detailed descriptions of my conventions are left out due to the lim-
ited number of pages. In presenting this text edition I have conformed
to the usages established in Shinga 2022. This is an edition of the rDo
rje phur pa’i tshe bsgrub, another tshe sgrub text also attributed to
Rig "dzin rGod Idem can.

Regarding the ‘Jam dpal gyi don 'grel zab mo (JD), I became aware of
this valuable resource after my peer review.* My future research
might therefore involve an attempt to follow-up on this commentary
of the Mafijusrinamasamgtti in detail.

[0. Vidyadhara of Longevity] 112!
%a'?q'agq'qamnﬁqﬁégy
[Prayer] to invoke the Vidyadhara of Longevity, ori1 ah hiiri!

[1. Three Buddhas]
[1.1. Samantabhadra] 2!

ﬁq'aai'égm'r:@:wﬁgz'aig%
Qﬂmg:’qm&'&'qg” [MS 62]

% It would be a worthwhile project to explore the Tshe bsgrub Icags sdong ma held in
the gNas bcu lha khang (see fn. 11), which is desideratum for future work.

% I must acknowledge my indebtedness to Prof. Dr. Stéphane Arguillere for helping
me access the ‘Jam dpal gyi don ‘grel zab mo.

37 oqam.q.o em] o@.q%m.o
38 °gg em.] “FNg
3 MS D 4bl; P 4b3; NK 10,6; NTB 334,7: ";';1%'&]'0; NTK 104,6.
JD 305,1: aﬂmgm'qms«'a'q] %N'm'a] gm'am'&ﬁN'@E’g!:’qm&'a'q@qwﬁ] am'aag@'
QR PR AR AR ARy aRE Ay v xR Farad
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@q‘@qa:ﬁasmmnqg

a%’aﬁ%a'ﬁfw'gwéwg“

Within the palace of dharmadhatu, [the Ultimate] Akanistha,
[You] are the brilliant light of gnosis. [MS 62]

Samantabhadra, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[1.2. Amitabha] 18]
R A
AFNAFNAgR AN S [MS 57]
JRAFFAUN RN AR

a%aﬁ%aﬁf«!gqyig“

40 O%"U% em.]] °§G\]%

As for the term stsol (see Jaschke, s.v. stsol ba (p. 441): “to give, bestow, grant’), it
seems a fitting one for the context. Indeed, a search for the phrase dngos grub stsol

on BuddhaNexus returns more hits than dngos grub rtsol.

In the matter of variant readings, my heartfelt thanks to Prof. Dr. Stéphane

Arguillere and Sonam Jamtsho, from whose erudition I have richly benefitted.
41 oaam.o em.]] Oaﬁ'a/m'o
MS D 4a5; P 4a8; NK 10,2; NTB 334,2; NTK 104,2.

JD 301,2: &ﬁm’&ﬁm'@ﬁ'mx%] ] %N':I'%I %q’qﬁ’@ﬁ' (g7 em.] @&] ma':i:'&ﬂ:\mlgai'

m?i] &ﬁm’g’@q@’@&'g] iﬂ}'mawa'g &ﬁx@fﬁ'fg] &ﬂ&@;g!:’qg] &ﬁm@’éﬁ&’g] x
QN'@';@@] &ﬁm’g:m' [gf:m' em.] gm’] ng'a'ﬁmg] gqm'i';ﬁﬁ'%ﬂ'&'i'&ﬁ&@%qm’
Sﬁ'i’ﬁwaga'g'q@:’qm] 5@3’5&:\\;’5:@&'4?55] ﬁ:'ﬁ'%ﬁl'%ﬁ'&l'ﬁ:'ﬂﬁ'ﬂa'ﬁﬂ'ﬂl
§a'§q'a@:ﬂa’;ﬁqm'aﬁ'§] AER AR GG KA | @'uﬁmnmaﬁ:@'gw&ﬁN'aasx'

AN AYNARFTARRAR AR R R:ﬁ:ﬁ'@ﬁN'mw'qqq'lg'aﬁ'lﬁ'a?ﬁ g

Bxvmansy B Facg [Eg en] ey 137 78 ) R TB Y IRAF NN ET T §

qg&’q@x’&ﬁ'aﬁ] @'qanm'?\?ﬁaﬁ]’mﬁﬁN'xq@m' B em.] ] Faaraquax

Q'Eﬂ]ﬁl'”’i's@,ﬁ'”ﬂ %m”aﬁ&§§“§§”*éﬁ”a] @%qa‘]] @'Q'gﬁmamﬂ&'&ﬂ?

Qqﬁ] gm’nﬁ'ﬁﬁ'ﬁqéﬁ'gm'm&ﬁ ﬁ&'q'aﬁmaﬁm’@ﬁ':ﬁ%} I %N'm?‘-{] a'qu'mg'gan

) AR Y| AT | AT Y] AR Y| ] RG] 4087 5 I SRRV FH NG W

T FEa g Ay Jra Ay IR Ty g GR VRN AR g 2B AR g |
42 0%"\]% em.]] °§G\]%
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Within the realm of Mighty Padma (Pad ma dbang),*
[You] are the gnosis, the great source of gnosis. [MS 57]
Amitabha, your time has come,

Bestow the accomplishments (siddhi) of immortal life!

[1.3. Amitayus] [

@WGW@'EWWW%

q%'&ﬁ'ﬁm:'i?f;g'&'egg“ [MS 148]

%"ﬁmq'aﬁ'@smm'qqg

A AR BA RN Fag

Within the Sukhavati realm,

[You] are god of the gods of might immortality. [MS 148]

Amitayus, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[2. Eight Manifestations of Guru Rinpoche]*
[2.1. Pad ma ‘byung gnas] b1

qﬁ”@'ﬁ‘:ﬁ'ﬂﬁ“"q@’ﬁ%

43

44

45

46

From here Amitabha (1.2.) to Many Messengers (5.2.), the phrase “... ANArARg ag
&ﬁ%ﬁ'ﬁf&'gq?g&!g” substituted by ku ru kha sign (x), is not specifically mentioned

as emendation.

The term pad ma dbang can be related to Hayagriva (Tib. rta mgrin). As is well
known, Hayagriva is associated with the padma gsung gi sgrub skor together with
the zhi ba Amitabha/Amitayus. For further references to the topic, see Shinga ({7
#7) 2020: 49-50. I have not yet been able to find the specific physical appearances
(e.g. colour) used to picture the deity Pad ma dbang in this sadhana.

e.a.o em.]] %a.c

MS D 8a2: g'&'g'&'q&'aﬁ'ﬁq:] P 8b5 g'&'g'&'q&'@ﬁ'ﬁq:] J NK 22,5: °g§'&'§] T
NTB 346,3: gy}, NTK 115,1: g gy |

JD 351,3: Az AR RAR T gAY | INaG| ¥RAnag B Jvaga e ) | <qe’
Feg @ [@ em] “T")s‘@’i‘“’i’i§>> ﬁﬁlﬁ'ﬁ'&!?xqm'j’ %ﬁgmﬁfgﬁﬁﬁfﬁl ,‘,ga
FRENGF AR AT AR FR AT |

°§'k}g em.] °Fag

The line-up of gu ru mtshan brgyad is not necessarily fixed. For instance, the Fourth
Zhe chen rgyal tshab, Gyur med padma rnam rgyal’s (1871-1926, BDRC#P235)
Gu ru mtshan brgyad kyi gsol 'debs lists them as follows: (1.) Padma 'byung gnas, (2.)

Sakya seng ge, (3.) Padmasambha, (4.) Blo ldan mchog sred, (5.) Padma rgyal po,
(6.) Nyi ma ‘od zer, (7.) Seng ge sgra sgrog, (8.) rDo rje gro lod. See ibid. 513,1f.



440 Section X? of the Phyi nang gsang ba'i tshe sgrub

RRAEE RN FN AR S FNg” [MS 110]

Qﬁ'&'ﬂ@:'ﬂqﬁl'ﬁl\!'@l'QQ§

qgaﬁ'@'ﬁfﬂ'gﬂ'éug%

Within the Eight sacred pithas in Jambudvipa,

[You] are the glorious Buddha, born from a lotus. [MS 110]

Pad ma ‘byung gnas, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[2.2. Padmasambhava] [11¥2]

qﬁa'iq'qsz:’a'r:\q'w%g” [MS 153]

uﬁ's«&'gasmm'qqg

A% AR BAR g Fag™

[When you realise how] three [forms (trikaya) are present, the
defilements] are purified and clean.”’ [MS 153]

Padmasambhava, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

47
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49

50

51

MS D 6a7: ‘ng; P 6b8; NK 17,3: °ng°, NTB 341,2: 0115'1\1:&'@&'8&1 ], NTK 110,4:
OQ§'N§N'§N'§N] ]

JD 330,5: RRArEE NRNFN AR EFN| | INAF) FUAR YR AR ARG AF A
2X| AR ANENG Y AGRNY| | GBI IR Py Jry AR RN UIR A BRASA
RRFVE Ty N JUARY F NS T A R AFF YR | LS 3P WA AN |
°§'k}g em.] °Fag

qNEeARER em.] AT

MSD 8ab: TyEeARR"; P 8b8: AR, NK 23,3: apgar*aja=®; NTB 346,7: ajyar
05175’:"’; NTK 115,6: Oql\\lal"’ﬂﬁ':'o

ID 3552 agRaEs g | 3ved) gy Py
Sy R AR T Fe|

Note that until 2.1. (Pad ma ’‘byung gnas), the whole consists of four verses,
whereas from here in 2.2. (Padmasambhava) it consists of three. In this regard,
there may be an oral tradition in which the verse on the Eight sacred pithas in Jam-

budvipa (see 2.1.) could be supplemented and recited (at present I lack any infor-
mation to confirm this).

°§'k}g em.] °Fag

These supplements are made with reference to JD 355,2f.
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[2.3. Blo Idan mchog sred] [*!
RNy Ay FqNAFRS™ [MS 35]
R s BRIy gvarSss
NG
[You] are skilful and well-versed in various illusions. [MS 35]

Blo Idan mchog sred (Learned Brahmin), your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[2.4. Pad ma rgyal po] (11
aﬁi'&?gﬁ'qﬁqmﬁ%g“ [MS 48]
uﬁ'&'gm'ﬁasz\w'qqg
f-l&%aﬁ%aﬁf&gﬁéﬂg%
[You] are the wheel-turning king (Cakravartin) with great strength
(Mahabala). [MS 48]

Pad ma rgyal po, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[2.5. Sékyasimha] [11b4]
grrEy Fgrdgaas” IMS 42]

52 MS D 3a6; P 3a7; NK 7,2; NTB 331,3; NTK 101,4.
JD 289,2: alrWR!@'ng%ﬁ'ﬁaﬁng“] I %N.q'%] Qﬁ?qagﬂ'EE\IN%T@'N%"QRK'}
YIS §“T§”€3’i:l YIRS am&.@.g.:\:] RS 232 F
@-{%35:] aﬂ'a@"ﬁ'@’iﬁ'} a'gﬂ]ﬂa'ngﬂ'Ggﬂ'ﬁlagﬂﬁaﬂ §:’q@'s«'5ﬁm'm\q §§
NFN'R"%ﬁ'ﬁ"Q:'q'§'3~!'§'ﬁm'q5¥'§ﬁ'53~!m'6ﬁ'gqlla] 1 <<§Q§N%qﬁaﬂ5&§ﬁqs’ﬁ
§>>

53 °§'k}g em.] °Fag

5 MS D 3b7: °A-%; P 4al; NK 9,1: °Aa°; NTB 333,2: °A°qR-°; NTK 103,2: °Am-°qi;

JD 297 4: aﬁf\'ﬂ‘iﬂ@? <<:1an'Ra'q534':q'ﬁl:'a@q'qa'n]'r')agﬁ'qqﬁ"ﬂ» QAP
%] ] %N':r%] %m’@'@u'h’ﬂ@gq'n&'s«ﬁﬁ':}'ﬁ:'ﬁ&'axnﬁﬁ'ﬁ] ]

55 O%.‘u% em.]] c%a\]%

56 MS D 3b3; P 3b5; NK 8,2; NTB 332,3; NTK 102,3.
D 293,6: gUBYTgIEEF| | IVIF| G GPRARNRAVSH PRV
2|
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qgﬁ:ﬁﬁswm'qqg
G%&ﬁ@ﬁfwgqyg”
[You] are the greatest sage of [all] kings of Sékya clan. [MS 42]

Sakyasimha, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[2.6. Nyi ma 'od zer)] ['®4

Farazx MR RYargRaENg” [MS 125]

Fardg IR aRag

A% AR BA RN Fag®

[You] are beautiful like the orb of the newly risen sun. [MS 125]

Nyi ma ‘od zer, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[2.7. Seng ge sgra Sgrogs] [11b5]

qﬁqaﬁ.a:.qaﬁ.ﬁ:@qgeo [MS 47]

AT Y NI

f-@a’i%aﬁf“’gq?*’%m

[You] are endowed with the lion’s roar of selflessness. [MS 47]
Seng ge sgra sgrogs (Lion’s Roar), your time has come,

57
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°§'k}g em.] °Fag

oﬂ.la.o em.]] or.qa.o

MS D 7a2: °mx; P 7b3: MR R JarafE= i |} NK 19,4: °ma®; NTB 343,2: °ix*; NTK
112,2: °ma®

JD 339,1: Fa RE< MR R FTAEN] | %t\m'a’f R IR Faan) Ty e ¥
Egm.a]a’qaﬁq.qaaama.%.&ﬁ:] f’%%:'ﬁak“’ﬂgﬂ“”aa‘awﬁ%&'ﬁq] f%
mgﬁzm’:\\;gqua’aﬁN@%’&'ﬁ:’] f’%’ﬁwmx'aﬁ'qaﬁN'@%’&'ﬁ:’qangm'aaﬁ'
%m’r’iﬁ@'atgz'gq&x'ﬁ

°§'k}g em.] °Fag

MS D 3b6; P 3b8; NTB 332,7; NTK 103,1; NK 8.6.

JD 296,6: 77 A= <<aAQx Ha R qRar 5 97 AP> JRY AR A5 | SN F) agar
ARArY FNa) KRRA AR A AGa T B WA YR By araaE A S Y IF A AR
¥

°§'k}g em.] °Fag
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Bestow the accomplishments (siddhi) of immortal life!

[2.8. rDo rje gro lod] 1
%E.qéql‘!.éﬁ,qaq&.qx.éﬁgez [MS 66]
%E'ﬁﬁﬁsmm'qqg
a%aﬁ%aﬁf«!gﬁ§1@“
[You] are vajra [as immutable as emptiness], and thus the destroyer to
destroy [obstacles and conceptual thought]. [MS 66]

rDo rje gro lod, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[3. Dakini [Ye shes] mtsho rgyal] (112!
Farmag= g FarFarywg™ [MS 95]
s&ma‘aﬁ'&éé‘@rusquqg
a%&ﬁ%aﬁngIQ§’4365
[You] are completely liberated, and thus have the form of full
liberation. [MS 95]

Dakini [Ye shes] mtsho rgyal, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[4. Eight Byang gter masters]
[4.1. (#1). The Great Treasure Revealer] [11*]

famAfNgaE P [MS 37]

62 MS D 4b4; P 4b8; NTB 335,5; NTK 105,4; NK 11,4.
JD 307,6: ¥EARa 3y ARAwax g | Jvag| KERagra AR ) afags
s AR BN A N AR AT 2] | TR F IR NG PR AgRI A |

63 °§'k}g em.] °Fag

64 an'o em.]] ogq.o
MS D 5b6; P 6a5; NTB 339,3; NTK 108,6; NK 15,3: °q-°
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qﬁx.ﬁq.éq.ﬁsmm.qqgm

qaaﬁ'@'ﬁfﬂ'gﬂ'@“g%

[You] are the ocean of aspirational prayer and gnosis. [MS 37]

Great Treasure Revealer (i.e. Rig “dzin rGod ldem can), your time has

come,
Bestow the accomplishments (siddhi) of immortal life!

[4.2. rNam rgyal mgon po] !'*’]
R 3By are =g [MS 65]
?N'ém'aafﬁ'ﬁa'gm'm'qqg
BE AT Ty
E\{/FsuéSa]re the most predominant, and the holder of the Three Jewels.

rNam rgyal mgon po, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[4.3. (#2). Dran mchog rDo rje dpal] 117
Ry arada A g adg” [MS 65]
f’?’ﬂﬁﬁﬁqgwwqqg
f-@'@ﬁ'@'ﬁf&'gﬁ'@ugn

AR AR AR RRNNARNE| ARG RN A ) AYNARAgRIFNY| AT ARy
WR AR G AR NG| |
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68 °§'k}g em.] °Fag
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JD 306,6: A& 5 g sy apysraly w) | Iward) Evaan sy Yaga Fyavafise:
A ayarar yRa Y AF
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[You] are the teacher of the three supreme vehicles. [MS 65]

You with the name Vajra (i.e. Dran mchog rDo rje dpal), your time has
come,

Bestow the accomplishments (siddhi) of immortal life!

[4.4. (#3). mTshan ldan Byams pa bshes gnyen] [1*!
@&N'éq'xcqaq'ﬁmqﬁ'&ﬁg”’ [MS 38]
335 N5 PN RN PRI arag’
a%&ﬁ%aﬁf«!gqyigﬁ
[You show] unmeasurable great benevolence [for all sentient beings]
as their own nature. [MS 38]

mTshan ldan Byams [pa] bshes [gnyen], your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[4.5. (#4). Sangs rgyas dpal bzang] %8l
RN GV IR FR 5F5g [MS 59]
RN PN RRAIIR RN ARG
BT
[You] are the embodiment of Five Buddha Bodies. [MS 59]

Sangs rgyas dpal bzang, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[4.6. Nam mkha' rgyal mtshan] (2!
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R YAV ERRARA R AN G [MS 237
q&’&mq’@m’&%q'ﬁmm'qqg

a3 AR BA RN g Fag”

[You] are lord of the secret mantras and king of vidya. [MS 237?]

Nam mkha’ rgyal mtshan, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[4.7. (#7). Sékya bzang po] 1]
%}ng&'q&sz'q'qmz'gqm'qasz'ggo [MS 65]
ngazﬁa'gquqg
q%aﬁ@ﬁfﬂgqg.k%m
[You] are the holder of the three families (Vairocana/body,
Padma/speech, Vajra/mind) and of the secret mantras. [MS 65]

Sakya bzang po, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[4.8. (#8). Che mchog rdo rje] 122!
R AN FA R 35 5Rs™ [MS 63]
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%.&iq.i.éasﬂm.qqgss

q%'&ﬁ'%a'ﬁfw'gwéﬂg“

[You] are the king of secret mantras, who acts for the great benefit [of
all sentient beings]. [MS 63]

Che mchog rdo rje, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[5. Deities]
[5.1. Four Female Gatekeepers] %3]

TR gaNyEENaEs” [MS 66]

FaagRgNarasg

A% AR BAR g Fag'

[You have] a vajra hook, a great lasso, [and so forth]. [MS 66]

Four Female Gatekeepers, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[5.2. Many Messengers] [12
g B aFa e AR [MS 39]
gms e
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qa.aﬁ,@.ﬁfwgq.%gss
[You have] great strength and great speed. [MS 39]

Many messengers, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[5.3. Longevity Deities] 24!
rYaRER &g Turnafgs® [MS 33]
Fy ARV
a%&ﬁ%aﬁngJQ§’4390
[You] are the great and extensive mandala circle [and encompass all
phenomena]. [MS 33]

Many Longevity Deities, your time has come,
Bestow the accomplishments (siddhi) of immortal life!

[6. Seal of Commitment] [122%]
JINRR Y RY A FAU IR AR AR A %a'iq'qéq'qamﬁ:qﬁmnngw
NN UEFES
During the above [recitations], increase [the blessings of] the three
syllables (i.e. orit ah hiirit) or perform whatever is good [for that aim].

The invocation and prayer to the Vidyadhara of Longevity [is stated].
The seal of commitment, rgya rgya rgya!

[7. Transmission Lineage] 2%
gm'a'iq'qéq'%qﬁg [#1]
s aEaEE R [#2]
e ¥ IR AN AGFe” [#3]
gﬁ'Gﬁ'NRN'gmﬁmm'qarg [#4]
VAN AFR ENFURTT Fawg [#5]
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Ray ARy SR gV g [#6]
§qm’aaszzp|gqaz:'ﬁg [#7]

Ry o5 s aEERs [#8]

ANARA R AR AR T A AFR ARG [#9]
RIR

[#1.] The great incarnate Vidyadhara (Rig "dzin rGod ldem can) [gave
this to]

[#2.] Dran mchog rDo rje dpal and [then on to]

[#3.] mTshan ldan Byams pa bshes gnyen,

[#4.] Drin can Sangs rgyas dpal bzang,

[#5.] sNgags 'chang Chos rgyal bsod nams,

[#6.] Rig "dzin Sangs rgyas bstan pa,

[#7.] sNgags 'chang Sakya bzang po, and

[#8.] Drin can Che mchog rdo rje.

[#9.] He (i.e. Che mchog rdo rje) gave it to me, the one with the name
Nam mkha’.

Thus proofreaded.
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